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Paula Rem, urednica

Uz trideset Cetvrti broj
Glasnika B'nai B’rith

PosStovani Citatelji,
postovane Citateljice,

U ovom broju Glasnika bavimo se jed-
nom pomalo filozofskom temom. Svi
mi ponekad se zapitamo koliko smisla
ima naSe djelovanje i moZemo li uci-
niti pozitivnu promjenu? Zidovstvo
smatra da svaka osoba mora ispuniti
svoj tikkun olam, doprinijeti poboljsa-
nju svijeta. Imamo ne samo slobodu,
nego i duznost aktivnog djelovanja
tamo gdje je potrebno, u privatnom i
drustvenom smislu.

Dakle, ima li smisla djelovati? Itekako
ima, a mi djelujemo - u podrucjima
kulture, religije, umjetnosti i na mno-

ge druge nacine nastojimo doprinijeti
svijetu oko sebe. Nakon uvodne ru-
brike u kojoj prof. dr. sc. Zlata Zivako-
vi¢-Kerze i prof. dr. sc. Darko Fischer
donose tekstove vezane uz Zidove di-
ljem Hrvatske, tekst dr. sc. Anne Ma-
rie Gruenfelder govori o smislu borbe
protiv zla, a tekst Arona Albaharija o
smislu borbe za Zidovsku drzavu kroz
prizmu povijesti cionizma na ovim
prostorima. Slijede dva teksta o smi-
slu vremena i smislu vizualnih medi-
ja, a rubrika posvecéena kulturi dono-
si prikaz knjige Naide Michal-Brandl
koji je napisala doc. dr. sc. Zvjezdana
Penava Brekalo.




Paula Rem, editor

Editorial to the 34" Issue of
The Voice of B'nai B'rith

Dear readers,

In this issue of Glasnik, we deal with
a somewhat philosophical topic. We
all sometimes wonder how meaning-
ful our actions are and can we make a
positive change? Judaism believes that
every person is obliged to fulfill their
tikkun olam, to contribute to the bet-
terment of the world. We have not only
freedom, but also the duty of active ac-
tion where necessary, in a private and
social sense.

Are our actions meaningful? Certainly,
and we are doing our best to contribute
to the world in spheres of culture, reli-

gion, art, as well as many other areas.
After the introductory column in which
prof. Ph.D. Zlata Zivakovié¢-Kerze and
prof. Ph.D. Darko Fischer brings texts
related to Croatian Jews, text by Ph.D.
Anna Maria Gruenfelder talks about the
meaning of the fight against evil, and
Aron Albahari’s text about the meaning
of the fight for Jewish state through the
prism of the history of Zionism in these
areas. Following are two articles on the
meaning of time and the meaning of
visual media, and the section devoted
to culture presents a review of Naida
Michal-Brandl’s book written by Assoc.
Ph.D. Zvezdana Penava Brekalo.



ATLAS OBLARA: PUT ORO REGIJE

~
Zlata Zivakovié-Kerze

O istaknutim Zidovima

u Brodu na Savi

Prof. dr. sc. Zlata Zivakovié-KerZe (*1953., Osijek) je u Zagrebu diplomirala povijest i arhe-
ologiju, te na istom zagrebackom SveucdiliStu magistrirala i doktorirala. Radila je za mno-
ge osjeCke kulturne i prosvjetne ustanove, ukljuc¢ujuéi danasnji Drzavni arhiv u Osijeku i
Mugzej Slavonije u Osijeku. Vise od dva desetljeca je radila u Podruznici za povijest Slavoni-
je, Srijema i Baranje Hrvatskog instituta za povijest, u sklopu cega je vodila mnogobrojne
projekte. Predavala je na Filozofskom fakultetu u Osijeku kao vanjska suradnica. Bavi se
istrazivanjem drustveno-politickih prilika i gospodarskom hrvatskom povijesti u 19. i u 20.
stoljeéu, povijesti Zidova grada Osijeka i crkvenom povijesti. Napisala je nekoliko knjiga te
velik broj znanstvenih radova. Sudjeluje na mnogim znanstvenim i struénim skupovima.
Clanica je urednistva mnogih domacih i inozemnih ¢asopisa za povijest.

Godinu dana nakon dozvole slobod-
nog naseljavanja u zemlje Habsburske
Monarhije 1868. u Brodu na Savi (da-
nasnji Slavonski Brod) se trajno nasta-
nila jedna Zidovska obitelj. Od tada se
broj zidovskih obitelji, koje su se ba-
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vile trgovinom povecavao. Nakon §to
je 1873. Hrvatski sabor zakonski pro-
glasio ravnopravnosti Zidova u Kra-
ljevini Hrvatskoj, Slavoniji i Dalmaciji
28. rujna te godine 16 brodskih odra-
slih Zidova zatraZilo je odobrenje za
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Pogled na Jelacic¢ev trg i Bauerovu kuéu (druga od uglovnice)

Izvor: Zlata Zivakovié-Kerze
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osnutak Zidovske bogo$tovne opcine
u tom gradu. Najzasluzniji za njeno
osnivanje je trgovac Jakob Bauer, koji
je ujedno i njen prvi predsjednik. Na
Celu Op¢ine je do 1896. godine. Roden
je 1820. u poljskom gradu Bizenzu, a u
Brod na Savi je doselio iz slavonskoga
mjesta Orahovice nakon Sto su vlasti
Vojne krajine donesenim propisima
dopustili Zidovima da imaju imovinu.
Kucu je sagradio u samom srediStu
onodobnog Broda na Jelacic¢evu trgu
(danasnji Trg Ivane Brli¢ Mazuranic).
Pokretac je osnutka i jedan od uteme-
Jjitelja brodskog Dobrovoljnog vatro-
gasnog drustva (1872.), a kao imuéni
Brodanin i istaknuti gradanin djelo-
vao je aktivnho od 1882. do 1886. kao
Clan Gradskog poglavarstva. U braku
s Rosalijom, rodenom Weiss, je imao
osmero djece. Preminuo je 23. rujna
1896. godine.

Drugi predsjednik je Jakob Kohn, koji
na &elo brodske Zidovske bogostovne
op¢ine dolazi 1896. godine. Do tada
je u Brodu na Savi istaknuti Zidovski
aktivist te je 1895. glavni pokretac iz-
gradnje sinagoge u gradu i predsjed-
nik Odbora za izgradnju. Te je godine
zajedno sa suprugom Wilhelminom
2. svibnja utemeljio Hrvatsko dobro-
tvorno gospojinsko drustvo. Jedan je
od utemeljitelja brodskog religiozno
humanitarnog drustva Hevra Kadi-
Sa 1912. godine. U Brodu na Savi je
imao Parnu velepecaru rakije Sljivo-
vice i Tvornicu metalnog pokudstva,
trgovinu Zeljezarije i poljoprivrednih
potrepstina, nekoliko rakijasnica i ve-
leprodaju duhana te mlin u Podvinju.

U Slobodnici, obliZnjem mjestu, je
posjedovao golem kompleks obradive
zemlje. Zajedno sa Steinom i Ellom
otvara 9. ozujka 1921. godine Prvu
brodsku tvornicu kovinskih predme-
ta. Kao istaknuti Brodanin bio je ¢lan
Trgovackog doma te gradski zastupnik
kao agilni ¢lan odbora Stranke prava.
Godine 1909. je dogradonacelnik Bro-
da. Nakon umirovljenja imenovan
je gradskim savjetnikom. (Roden je
1841., a preminuo u Brodu na Savi 13.
travnja 1919.)

Bududi da je Op¢ina za bogosluzje ko-
ristilaiznajmljene prostore u brodskoj
tvrdavi i gradu Jakob Kohn je 1880.
ustupio Bogostovnoj opcéini kucu za
gradnju bogomolje. Bududi da je broj
Zidova u u narednom desetljeéu pora-
stao na 100 kuca je postala pretijesna
za sve vjernike narocito u vrijeme ve-
likih blagdana te je 6. tisria 5656., tj.
24. rujna 1895. godine na tom mjestu
postavljen temeljni kamen za gradnju
sinagoge. Pri tome ¢inu uobicajena
tri udarca ceki¢em ucinili su grado-
nacelnik Stjepan pl. Horvath, Jakob
Bauer, utemeljitelj i prvi predsjednik
brodske Zidovske bogostovne opdine,
i tadasnji opéinski predsjednik Jakob
Kohn. Projekt za sinagogu izradio je
tehnicar Miiller, a gradevinske radove
tvrtka Konigsberg i Deutsch iz Zagre-
ba. Kolaudacija hrama bila je 9. rujna
dvije godine potom. Brodska sinago-
ga s tlocrtom krizne osnove bila je
primjer oponasanja katolicke arhitek-
ture. Slicila je romanickoj trobrodnoj
bazilici sa zvonicima na procelju.
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Lidovski hram. Israel. Ternpel.

Brodska sinagoga
Izvor: Zlata Zivakovié-Kerze

Nad ulazom u sinagogu se nalazio
prepoznatljiv simbol Zidovske ikono-
grafije, tj. veliki ostakljeni medaljon s
Davidovom Sesterokrakom zvijezdom.
Okviri vrata i prozora bili su od kame-
na, a hram je bio oblozen zZutom fasad-
nom opekom. U unutrasnjosti su se u
prizemlju nalazile klupe za muskarce,
a na prvom katu za Zene. Uz navede-
noga predsjednika Jakoba Kohna cla-
novi gradevnog odbora bili su Marko
Grossmann, Hinko Schulmann, Jo-
sip Hermann, Sandor Griin, Samuel
Kopp, Leopold Kohn, Salamon Mer-
kadié, Ziga Miiller, Ignatz Platzner,
Moritz Hernitzer, Berhold Schlindler
i Max Weis. U ratnom vihoru, kada su
na tlu Nezavisne DrZave Hrvatske pod
utjecajem rasnih zakona ruSene sina-
goge, brodska je devastirana na Uskrs

14. travnja 1941. te uvelike uruSena
bombardiranjem Broda.

Saul Stern je roden 19. studenoga 1859.
u ceSkom mjestu Malinu kod Secovca.
Brodski rabin je bio od 1889. do 1. lip-
nja 1924. godine. U vrijeme polaganja
temeljnog kamena brodske sinagoge
Stern je ovrsSio obicajni obred rastu-
macivsi okupljenima vrlo krasnim hr-
vatskim govorom znacenje i vaznost te
izgradnje za Zidove Broda na Savi i Zi-
dova brodske okolice. Imao je zapaze-
nu ulogu 1909. kada je u Brodu na Savi
odrzana Prva konferencija Zemaljskog
udruZenja cionista juznoslavenskih
zemalja na tlu Austro - Ugarske Mo-
narhije. Takoder je zapazena osoba u
osnutku i djelovanju brodskog drustva
Hevra KadiSa. Godine 1920., kao pasi-
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onirani Sahist, nasao se medu uteme-
ljiteljima brodskog Sah kluba. U braku
s Marijom, rodenom Bienenfeld, imao
je dvoje djece. Preminuo je u Brodu na
Savi 30. travnja 1930. godine.

Rabin Arpad Hirschberger je od 1.
lipnja 1924. do 1929. godine uz vjerske
obveze predavao i vjeronauk za Skol-
sku djecu. Nakon njega tu duznost pre-
uzima dr. Leib Weissberger i djelovao
je neprekidno u brodskoj Zidovskoj
bogostovnoj opéini do deportacije u
koncentracijski logor Jasenovac i tu je
umoren 1942. godine. Vjersko obrazo-
vanje stekao je u Becu. Bio je oZenjen
Brodankom Adelom Taubes. U braku
jerodeno dvoje djece. (Roden je 14. ko-
lovoza 1893. u Probuzini u Galiciji.

Oskar Spigler

Medu istaknute brodske Zidove svaka-
ko treba spomenuti odvjetnika Oska-
ra Spiglera, koji je na celu Zidovske
bogostovne opéine od 1921. do 1924.

Jedan je od obnovitelja cionisticke or-
ganizacije u Brodu na Savi 1918. godi-
ne. Od 1921. ima vlastitu odvjetnicku
kancelariju te je istodobno ¢lan ravna-
teljstva Stupnickoga ugljenokopad. d.,
punopravna osoba brodske podruzni-
ce Srpskog akcijskog drustva ugljena i
¢lan Nadzornog odbora Ema mlin d.
d. uPoZegi. Grad na Savi napusta 1925.
i odlazi Zivjeti u Zagrebu i tu nastavlja
samostalnu odvjetnicku praksu uz po-
slove direktora i suvlasnika tvrtkama
Joco Knezevi¢ d. d., veletrgovina ke-
mikalijama, Pachany & sin te Rijecki
ugljen i Gorivi materijali. Od 1928. jeu
Beogradu svjetovnjak u Savezu Jevrej-
skih ispovjednih Opstina Kraljevine
Srba, Hrvata i Slovenaca. Potaknuo je
1933. u Zagrebu osnutak Drustva pri-
jatelja Schwartzovog doma.Aktivan u
zidovskim udrugama, od 1932. 1 1933.
bio je predsjednik LoZe Zagreb 1090
NO-a B'nai Brith. Uoc¢i Drugoga svjet-
skoga rata odselio je u Palestinu i pre-
minuo u Tel Avivu.

Na &elu brodske Zidovske bogoslovne
opéine od 1930. do 1934. je odvjetnik
Josip Abrahamson Abramovié. U
to je vrijeme na njegov poticaj podi-
gnuta kapela na brodskom groblju i
adaptirana stara zgrada iza sinagoge u
kojoj su stanovali rabin i kantor. Kao
agilni Brodanin i Zidovski aktivist iza-
bran je 1927. za gradskog zastupnika
s posebne Zidovske liste. Od 1934. je
¢lan brodskog Rotary kluba. Dobit-
nik je Zlatne knjige Keren Kajemet Le
Israel. Umoren je u koncentracijskom
logoru Jasenovac 1945. godine.
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e
Zlata Zivakovié-Rerze

Outstanding Jews
of Slavonski Brod

Prof. dr. sc. Zlata Zivakovié-KerZe (*1953, Osijek) graduated in history and archeology in
Zagreb, and received her master’s and doctoral degrees from the same University of Za-
greb. She worked for many Osijek cultural and educational institutions, including today’s
State Archives in Osijek and the Museum of Slavonia in Osijek. For more than two decades
she worked in the Branch for the History of Slavonia, Srijem and Baranja of the Croatian
Institute of History, within which she led numerous projects. She lectured at the Faculty of
Philosophy in Osijek as an external associate. She researches socio-political circumstanc-
es and Croatian economic history in the 19th and 20th centuries, as well as the history of
the Jews of the city of Osijek and church history. She has written several books and a large
number of scientific papers. She participates in many scientific and professional confer-
ences. She is a member of the editorial board of many history journals.

One year after the permission to free-
ly settle in the lands of the Habsburg
Monarchy in 1868, a Jewish family
settled permanently in Brod na Savi
(today’s Slavonski Brod). Since then,
the number of Jewish families who
were engaged in trade increased. Af-
ter the Croatian Parliament legally
declared the equality of Jews in the
Kingdom of Croatia, Slavonia and
Dalmatia in 1873, on September 28
of that year, 16 adult Jews from Brod
requested approval for the establish-
ment of a Jewish religious commu-
nity in that city. The person most re-
sponsible for its establishment is the | to own property. He built the house
merchant Jakob Bauer, who is also | inthe very center of Brod at the time,
its first president. He was the head | on Jelaci¢ Square (today’s Trg Ivane
of the community until 1896. He was Brli¢ Mazuranic). He was the initiator
born in 1820 in the Polish town of | and one of the founders of the Brod
Bizenz, and he moved to Brod from | Voluntary Fire Brigade Society (1872),
the Slavonian town of Orahovica after | and as a wealthy resident of Brod and

the authorities of the Military Territo- = @ prominent citizen, he was active
ry passed regulations allowing Jews | from 1882 to 1886 as a member of the

Synagogue in Slavonski Brod
Source: Zlata Zivakovié-Kerze
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City Council. Married to Rosalia, nee
Weiss, he had eight children. He died
on September 23, 1896.

The second president is Jakob Kohn,
who became the head of the Brod Jew-
ish Congregation in 1896. Until then,
he was a prominent Jewish activist
in Brod, and in 1895 he was the main
initiator of the construction of a syna-
gogue in the town and chairman of the
Construction Committee. In that year,
together with his wife Wilhelmina, he
founded the Croatian Charitable La-
dies’ Society on May 2. He is one of the
founders of the Hevra Kadis religious
humanitarian society in Brod in 1912.
In Brod, he had a steam wholesaler
of plum brandy and a metal furniture
factory, a hardware store and agricul-
tural supplies, several brandy shops
and wholesale tobacco, and a mill
in Podvinje. In Slobodnica, a nearby
town, he owned a huge complex of
arable land. Together with Stein and
Ella, on March 9, 1921, he opened the
First Ship Factory of Metal Objects. As
a prominent resident of Brod, he was
a member of the Chamber of Com-
merce and a city representative as an
agile member of the Party of Rights
committee. In 1909, he was the deputy
mayor of Brod. After his retirement,
he was appointed a city councillor.
(He was born in 1841 and died in Brod
on April 13, 1919.)

Since the Community used rented
premises in the fortress and the town
for worship, in 1880 Jakob Kohn gave
the Community a house for the con-

struction of a place of worship. Since
the number of Jews in the next decade
increased to 100, the house became
too cramped for all the believers, es-
pecially during major holidays, and
on the 6th of Tisria 5656, i.e. on Sep-
tember 24, 1895, the foundation stone
for the construction of the synagogue
was laid on that site. During this act,
Mayor Stjepan pl. made the usual
three blows with a hammer. Horvath,
Jakob Bauer, founder and first presi-
dent of the Jewish Worshiping Com-
munity of Brod, and then municipal
president Jakob Kohn. The project for
the synagogue was made by the tech-
nician Miiller, and the construction
work was done by the company Ko-
nigsberg and Deutsch from Zagreb.
The temple was approved on Sep-
tember 9, two years later. The Brod
Synagogue with its cruciform floor
plan was an example of imitation of
Catholic architecture. It resembled a
Romanesque three-nave basilica with
bell towers on the front.

Above the entrance to the synagogue
was a recognizable symbol of Jewish
iconography, i.e. alarge glazed medal-
lion with the six-pointed star of David.
The door and window frames were
made of stone, and the temple was
covered with yellow facade bricks.
In the interior, there were bench-
es for men on the ground floor, and
for women on the first floor. In addi-
tion to the aforementioned president
Jakob Kohn, members of the building
committee were Marko Grossmann,
Hinko Schulmann, Josip Hermann,
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Sandor Griin, Samuel Kopp, Leop-
old Kohn, Salamon Merkadié, Ziga
Miiller, Ignatz Platzner, Moritz Her-
nitzer, Berhold Schlindler and Max
Weis. In the whirlwind of war, when
synagogues were demolished on the
territory of the Independent State of
Croatia under the influence of racial
laws, the one in Brod was devastated
on Easter, April 14, 1941, and largely
collapsed by the bombing of Brod.

Remains of the synagogue
after destruction
Source: Zlata Zivakovié-KerzZe

Saul Stern was born on November
19, 1859 in the Czech town of Malinu
near Secovac. He was the ship’s rabbi
from 1889 to June 1, 1924. At the time
of the laying of the foundation stone of
the Brod synagogue, Stern performed
the customary ceremony, explaining
to the assembled in a very beautiful
Croatian speech the meaning and im-
portance of this construction for the
Jews of Brod and the Brod area. He

played a notable role in 1909, when
the First Conference of the National
Association of Zionists of South Slavic
countries was held in Brod on the ter-
ritory of the Austro-Hungarian Monar-
chy. He is also a notable person in the
establishment and operation of the
Hevra KadiSa shipping company. In
1920, as a passionate chess player, he
was among the founders of the Brod
Chess Club. He had two children in his
marriage with Marija, born Bienen-
feld. He died in Brod on April 30, 1930.

From June 1, 1924 to 1929, Rabbi Ar-
pad Hirschberger, in addition to his
religious obligations, also taught re-
ligious education for school children.
After him, Dr. Leib Weissberger took
over that duty and worked contin-
uously in the Jewish community of
Brod until he was deported to the Jase-
novac concentration camp, where he
died in 1942. He received his religious
education in Vienna. He was married
to Adela Taubes from Bro. Two chil-
dren were born in the marriage. (He
was born on August 14, 1893 in Pro-
buzina in Galicia.

Among prominent Brod Jews, we
should certainly mention the lawyer
Oskar Spigler, who was the head of
the Jewish Congregation from 1921
to 1924. He was one of the restorers
of the Zionist organization in Brod
in 1918. He has had his own law of-
fice since 1921 and is simultaneous-
ly a member of the board of direc-
tors of Stupnicko ugljanokopa d.d.,
a full-fledged person of the shipping
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branch of the Serbian Coal Joint Stock
Company and a member of the Su-
pervisory Board of Ema mlin d.d. in
Pozega. He left the town on the Sava
in 1925 and went to live in Zagreb,
where he continued his independent
law practice alongside the duties of
director and co-owner of the compa-
nies Joco Knezevi¢ d.d., a chemical
wholesaler, Pachany & son, and Rije-
ka coal and fuel materials. Since 1928,
he has been a layman in Belgrade in
the Union of Jewish Confessing Com-
munities of the Kingdom of Serbs,
Croats and Slovenes. In 1933, he en-
couraged the foundation of the Soci-
ety of Friends of the Schwartz House
in Zagreb. Active in Jewish organiza-
tions, he was from 1932 and 1933 the
president of Lodge Zagreb 1090 NO

B’nai B’rith. Before the Second World
War, he moved to Palestine and died
in Tel Aviv.

The head of the Jewish Theological
Community in Brod from 1930 to
1934 was lawyer Josip Abrahamson
Abramovié. At that time, at his insti-
gation, a chapel was built at the ship’s
cemetery and the old building be-
hind the synagogue, where the rabbi
and the cantor lived, was adapted. As
an agile native of Brod and a Jewish
activist, he was elected a city repre-
sentative from a special Jewish list in
1927. Since 1934, he has been a mem-
ber of the ship’s Rotary Club. He is the
winner of the Keren Kajemet Le Isra-
el Golden Book. He died in the Jasen-
ovac concentration camp in 1945.

Slavonski Brod with the synagogue in 1920s
Source: Zlata Zivakovié-Kerze



ATLAS OBLARA: PUT ORO REGIJE

Darko Fischer

35 godina Rulturnog drustva

Miroslav Salom Freiberger iz Zagreba

Darko Fischer (¥*1938., Osijek) je osnivac i dugogodisnji urednik Glasnika B’nai B’rith. Ro-
den u sekularnoj zidovskoj obitelji, Holokaust je prezivio u progonstvu i skrivanju u Bosni
i Madarskoj. Osnovnu skolu i gimnaziju zavrsio u Osijeku. Diplomirao, magistrirao i dokto-
rirao je na FER-u (nekada Elektrotehnicki fakultet) u Zagrebu iz podrudja elektronike i ra-
¢unalnih znanosti. Radio je u Osijeku u Kemijskom kombinatu Saponia i na Ekonomskom i
Elektrotehni¢kom fakultetu. Umirovljen 2003. u zvanju izvanrednog profesora. Zidovski je
aktivist od studentskih dana i predsjednik Zidovske opéine Osijek od 1988. do 2004. Urednik
je nekoliko povijesnih knjiga o Zidovima Osijeka i Vinkovaca i autor zbirke kratkih pric¢a
na zidovske teme ,Crtice iz dijaspore®. Dobitnik je zidovskih priznanja “Megila - zahvalni-
ca”. Cest je uCesnik i predava¢ na raznim Zidovskim konferencijama. Predsjednik Zidovske
nevladine organizacije B’nai B’rith u Zagrebu 2015-2019. Zivi u Zagrebu od 2010.

U Zagrebu pri Zidovskoj opéini Za-
greb ve¢ 35 godina djeluje kulturno
drustvo “Miroslav Salom Freiberger”.
Udruga je dobila ime po zadnjem
ratnom rabinu Zagreba, Miroslavu
Salomu Freibergeru. Freiberger je
u vrijeme Holokausta mogao izbjedi
deportaciju, ali se priklju¢io ¢lano-
vima svoje opéine te je s njima od-
veden u logor Auschwitz, Tamo je i
ubijen odmah po dolasku, jer je kod
njemackog strazara protestirao protiv
maltretiranja pridoslih zatvorenika.
Udruga je osnovana 1989., a jedan od
njenih osnivaca bio je Branko Poli¢,
istaknuti zidovski kulturni djelatnik
i pisac nekoliko knjiga sa zidovskom
tematikom te dugogodi$nji urednik
casopisa za kulturu ,Novi Omanutu®
koje drustvo ,Freiberger” objavljuje
bez prekida ve¢ tridesetak godina.
Drustvo prvenstveno radi na Sirenju
saznanja o doprinosu Zidova svjet-

skoj kulturi, znanosti i drustvenim
dogadajima kako u Hrvatskoj tako i u
svijetu. U radu drustva sudjeluju cla-
novi zidovske zajednice iz Hrvatske,
ali i mnogi drugi istaknuti drustveni
radnici, politicari i znanstvenici koji
afirmativno prikazuju povijest i su-
vremene dogadaje vezane za Zidove i
drzavu Izrael.

Predavanje u Zagrebu
Izvor: Darko Fischer

Vrlo popularna i tradicionalna djelat-
nost drustva su predavanja koje se uo-
bicajeno odrzavaju utorkom navecer




GLASNIK PBnaiBrith éasopis za zidovsku kulturu, civilizaciju i povijest.

Predavanje u Zagrebu
Izvor: Darko Fischer

u auditoriju Zidovske opéine Zagreb.
Takvim predavanjima prisustvuje
znatan broj slusatelja kako iz Zidov-
skih krugova tako i iz redova ostalih
gradana koji ne pripadaju zidovskoj
zajednici. Treba naglasiti da kao pre-
davaci na ovoj renomiranoj tribini Ce-
sto s velikim zadovoljstvom nastupaju
istaknuti umjetnici, kulturni radnici,
novinari i znanstvenici koji ne pripa-
daju zZidovskoj zajednici.

Na pocetku Covid-19 pandemije do-
tadasnji vrlo uspjesni predsjednik
Drustva Zivko Gruden povukao se
zbog poodmakle dobi. Zbor toga te
zbog pandemije, aktivnost se Drustva
u proteklom razdoblju nesto smanji-
la. Na nedavno odrzanoj godis$njoj
skupstini Drustva u veljaci ove godi-
ne izabrano je novo rukovodstvo koje

se odmah prihvatilo obnove aktivnog
rada. Tako je ve¢ za ovaj mjesec. ozu-
jak zakazano tri predavanja na zZidov-
ske teme. U toku ovog mjeseca biti ¢e
predavanje o zidovskom dijelu zagre-
backog groblja Mirogoj koje se suo-
cava s nestankom mnogih Zidovskih
nadgrobnih spomenika. Uz predava-
nje bit ¢e prikazan i dokumentarni
film o ovom znacajnom groblju na
kojem su pokopani mnogi znacajni
pripadnici nekada velike Zidovske za-
jednice Zagreba. Bit ¢e i prikaz knjige
Waltera Isaacsona ,Einstein - njegov
zZivot, njegov svemir“ koja je nedavno
prevedena na hrvatski jezik, Prigod-
no ée, povodom praznika ,,Purim“ na
tribini Drustva o ovom prazniku go-
voriti glavni rabin u Hrvatskoj Lucia-
no Mose Prelevic.
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Darko Fischer

35 Years of Cultural Society Miroslav

Salom Freiberger from Zagreb

Darko Fischer (*¥1938, Osijek) is a founder and longtime editor of The Voice of B’nai B’rith.
Born in a secular Jewish family, he survived the Holocaust in exile and hiding in Bosnia
and Hungary. He finished elementary school and high school in Osijek. He graduated and
obtained Master’s and Doctoral degree at the Faculty of Electrical Engineering and Com-
puting (formerly Faculty of Electrical Engineering) in Zagreb in the field of Electronics and
Computer Science. He worked in Osijek at the Saponia Chemical Plant and at the Faculty of
Economics and Electrical Engineering. Retired in 2003 as Associate Professor. He has been
a Jewish activist since his student days and the president of the Jewish Community Osijek
from 1988 to 2004. He is the editor of several historical books about the Jews of Osijek and
Vinkovci and author of a collection of short stories on Jewish themes “Sketches from the
Diaspora”. He obtained the Jewish award “Megillah”. He is a frequent participant and lec-
turer at various Jewish conferences. He was a president of the Jewish NGO B’nai B’rith in
Zagreb 2015-2019. He lives in Zagreb since 2010.

The cultural society “Miroslav Sa-
lom Freiberger” has been operat-
ing in Zagreb for 35 years under the
Jewish Municipality of Zagreb. The
association was named after the last
war rabbi of Zagreb, Miroslav Salom
Freiberger. During the Holocaust,
Freiberger was able to avoid depor-
tation, but he joined the members of
his municipality and was taken with
them to the Auschwitz camp. The as-
sociation was founded in 1989, and
one of its founders was Branko Poli¢,
a prominent Jewish cultural worker
and author of several books on Jewish
topics and a long-time editor of the
culture magazine “Novi Omanutu”,
which the “Freiberger” society has
been publishing without interruption
for thirty years. The society primari-
ly works to spread knowledge about
the contribution of Jews to world cul-

ture, science and social events both in
Croatia and in the world. Members of
the Jewish community from Croatia
participate in the society’s work, as
well as many other prominent social
workers, politicians and scientists
who affirmatively present history and
contemporary events related to Jews
and the state of Israel.

Lecture in Zagreb
Source: Darko Fischer

A very popular and traditional activ-
ity of the society are lectures, which
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are usually held on Tuesday evenings
in the auditorium of the Jewish Com-
munity Zagreb. Such lectures are at-
tended by a considerable number of
listeners both from Jewish circles and
from the ranks of other citizens who
do not belong to the Jewish commu-
nity. It should be emphasized that
prominent artists, cultural workers,
journalists and scientists who do not
belong to the Jewish community often
appear as lecturers at this renowned
panel with great pleasure.

At the beginning of the Covid-19 pan-
demic, the previously very success-
ful president of the Company, Zivko
Gruden, retired due to his advanced
age. As a result, and due to the pan-
demic, the Company’s activity has de-
creased somewhat in the past period.
At the recently held annual meeting
of the Company in February of this

year, a new management team was
elected, which immediately accepted
the renewal of active work. That’s it
already for this month. March sched-
uled three lectures on Jewish topics.
During this month, there will be a
lecture on the Jewish part of Zagreb’s
Mirogoj cemetery, which is facing the
disappearance of many Jewish tomb-
stones. Along with the lecture, a doc-
umentary film will be shown about
this important cemetery where many
important members of the once large
Jewish community of Zagreb are bur-
ied. There will also be a presentation
of Walter Isaacson’s book “Einstein -
his life, his universe”, which was re-
cently translated into Croatian. On
the occasion of the “Purim” holiday,
the chief rabbi in Croatia, Luciano
Mose Prelevi¢, will speak about this
holiday at the Society’s forum.



U FORUSU: POTRAGA ZA SMISLOM

Anna Maria Gruenfelder

Otpor totalitarnome rezimu - ima

li smisla? Osamdeseta godisnjica
Operacije Valkyrie

Dr. phil. Anna Maria Gruenfelder (*1948, Kirnten, Austrija) povjesnicarka je i prevoditel-
jica. Zivi u Zagrebu od 1974. godine i bavi se povije$éu regije Alpe-Dunav-Jadran. Radi kao
prevoditeljica i kolumnistica s njemackog za hrvatske i slovenske novine.

»Jedino §to je potrebno za trijumf zla
je da dobri ljudi ne reagiraju. Najveca
pogreska je ne Ciniti nista.”

Zakljucak Sto ga je britanski parla-
mentarac i filozof konzervativizma
Edmund Burke (1729 - 1797) izvukao
iz iskustva s terorom tijekom Francu-
ske Revolucije, ni danas nije izgubio
vaznost: miroljubivi duhovi, koji du-
boko preziru oruzje, a vjeruju u sve-
mo¢ diplomacije, zagovaraju nenasi-
lje i omogucavaju zlu da trijumfira.
Korektni, pametni, i plemeniti suvre-
menici ne Zele Zrtvovati svoju ,au-
reolu” korektnosti i zaziru od svake
intervencije kad bi nalikovala na ,na-
silje“. U burnim razdobljima povijesti
treba zZrtvovati svoj imidz i riskirati
gubitak glasa svetosti. To je spoznao
i Edward Burns.

Svjesna da se mi na pragu ove nove
godine nalazimo pred zadatkom su-
Celjavati se sa nasiljem i zlim silama,
zapitala sam se je li realno zlo - tira-
nin, represivni sustav - stvarno u sta-
nju kvariti ljude nad kojima zlo vla-
da. Utjecu li nepravde i represije na

ljudski karakter i pretvaraju li beza-
zlena ,malenog Covjeka“ u zlikovca?
Sto moze biti toliko moéno da inade
pravedan covjek ne vidi pred sobom
drugacije rjeSenje nego ,,zaurlati s vu-
kovima“? Hannah Arendt je prouca-
vanjem naravi zla dosla do zakljucka
da pojedinac osjeca kako je nemogu-
¢e otporom zaustaviti zlo i da je je-
dino Sto se moZe uciniti povlacenje
iz komunikacije, odnosno odbijanje
sudjelovati. Hannah Arendt upravo
to podrazumijeva pod ,gradanskom
hrabroséu®.

S njome se ne bi sloZili brojni ,Pra-
vednici medu narodima“, medu nji-
ma njih 130 iz Hrvatske. Je li otpor
mogu¢, je li koristan i moze li se i
malen Covjek obraniti od modi zla?
Pokazalo se da moze. Rezultate svog
istrazivanja o ovoj temi predstavila
sam u tekstu za koji me je nagradio
Savez jevrejskih opstina Srbije u ovogo-
diSnjem Knjizevnom konkursu 2023.

Kad je represija toliko nadmodna
i nehumana, kao sto je to bilo u na-
cionalsocijalistickom sustavu - ali i
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u Nezavisnoj Drzavi Hrvatskoj, ¢ini
se da nema drugih opcija osim - po-
drediti se i prilagoditi moénicima ili
snositi posljedice. Prilagoditi se u tom
kontekstu znaci jedno misliti, a drugo
izredi ili ¢initi, postati konformistom
i slugom pokornim. Tada ljudi de-
nunciraju, pristaju na prisluskivanje
i prijavljivanje bliskih prijatelja i zna-
naca. Memoarska literatura hrvatskih
autora, koji su bili u ,,milosti ustaskog
rezima"“, upadljivo je rijetka (osim one
emigrantskih krugova) — kao Sto su ri-
jetka i svjedoCanstava, priznanja biv-
Sih oportunista i karijerista.

U Njemackoj i drugim zemljama na-
cistickih suradnika, ,ispitivanje sa-
vjesti® bilo je iznudeno od strane Sa-
veznika nakon oslobadanja. Pitanje je
bi li uopce doslo do toga da nije bilo
vanjskog pritiska. Oni koji su izbjegli
pritisak s te strane, prilagodili bi se
demokraciji nakon diktature, uglav-
nom neopterecdeni griznjama savjesti.
U Hrvatskoj je izostao proces ¢is¢enja
savjesti, zato Sto su ga komunisti suz-
bili i osyjetili. Denunciranje je i u ko-
munizmu bilo ,pozeljno“ ponasanje,
tako da se taj oblik ,suradnje s mo¢ni-
cima“ prenosio od jednog sustava na
drugi i stvorilo nesretnu tradiciju.

Sjedne strane nalazi se indiferentnost
i pasivnost, a s druge junacko poma-
ganje ugroZenima, uz rizik za vlastiti
zivot. No, ne postoji samo ,,ili - ili“
(pokoriti se ili oduprijeti se, ¢ak plati-
ti glavom): izmedu prilagodbe i opor-
tunistickog sluZzenja reZimu postoje i
nijanse. No, postoji i podrucje izmedu

ta dva oprec¢na pola: neki su oportu-
nisticki postali ,umjereni“ neprijate-
lji ili mrzitelji Srba, Zidova, Roma, sve
dok je rezim obecavao zadovoljiti nji-
hove privatne ambicije, a u rijetkim
su se zgodama usprotivili. Za to je tre-
balo imati savjest i hrabrost: sudeci
prema dokumentiranim slucajevima,
takvih je osoba bilo malo. Ubrojit ¢u
u njih Petra Grgeca, knjizevnika i pro-
fesora na Nadbiskupskoj klasi¢noj gi-
mnaziji, koji je skidanjem SeSira poz-
dravljao zimi 1941./42. godine na ulici
nepoznate ljude koji su nosili Zidovski
znak. Na pitanje kéeri da 1i te ljude
poznaje, odgovorio je da ona ne moze
shvatiti ,,koliko taj ¢ovjek trpi i koliko
je poniZen. Kada prolazim kraj njih i
te sramotne plocice, osjetim duboko
postovanje prema njihovoj patnji‘

Vjerojatno malen broj znalaca hrvat-
ske povijesti zna da je predsjednik
Hrvatskog sabora Nezavisne Drzave
Hrvatske Dr. Marko DoSen s nekoli-
cinom saborskih zastupnika ,,Memo-
randumom® (,Spomenicom”) iznio
pred Sabor niz pogresaka i nedosta-
taka u funkcioniranju drzave, poput
socijalne nejednakosti, poticanja dvo-
liénosti, potiskivanja temeljnih slobo-
da. Zastupnici su usmeno i pismeno
zahtijevali prestanak progona, raspu-
Stanje svih logora i prestanak muce-
nja ljudi u njima, ponovnu uspostavu
sudstva koje bi moglo zasluZiti epitet
»pravno“. U tom ¢inu neki prepozna-
ju ,oporbenu aktivnost”, navodi po-
vjesnicarka Nada Kisi¢ Kolanovié.
»Memorandum“ (u fondu ,Hrvatski
sabor Nezavisne Drzave Hrvatske®
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u Hrvatskom DrZavnom arhivu u Za-
grebu) opsezan je elaborat, a Poglav-
nikov kabinet njegov sadrzaj jamacno
nije primio s oduSevljenjem. Autori
»Spomenice“ mahom su bili saborski
zastupnici pozvani u Sabor jos iz Sa-
bora izglasanog 1939. godine, u vrije-
me Banovine Hrvatske, poduceni i so-
cijalizirani po ¢inovnickom kodeksu
Kraljevine Jugoslavije: na francuskoj
pravnoj tradiciji i na steCevini nasli-
jedenoj od Austrougarske Monarhi-
je, korektnosti i nepristranosti, bez
obzira na porijeklo i staleSku pripad-
nost. Zastupnici koji su osmislili svo-
je zahtjeve Saboru, bili su stubokom
uvjereni da Ce i Hrvatski sabor Neza-
visne Drzave Hrvatske, nakon pocet-
ne ,revolucionarne faze“ pronadi put
k pravnoj drzavi. Zabluda! ,Pravna
drzava“ moc¢nicima nije bila na umu:
Poglavnik je ukorio autore ,Spomeni-
ce“ 1 poducio da Hrvatski sabor Neza-
visne Drzave Hrvatske nije nikakvo
tijelo za odlucivanje, ili joS gore, za
oporbu, nego ,simbol tisucljetne dr-
zavnosti hrvatskoga naroda“. On nije
namjeravao udovoljiti ni jednom pri-
jedlogu. U¢inak ,Memoranduma“ bio
je ravan nuli. Podnositelji ,,Spomeni-
ce® nisu poludili politi¢ki uspjeh, ali
su odnijeli moralnu pobjedu: Treba ih
se sjetiti zbog gradanske hrabrosti.

Naznake stanovite civilne hrabrosti
utvrdila sam i u drugim tijelima NDH,
ondje gdje je ne bih trazila: u suce Po-
kretnoga prijekog suda (osnovanog u
lipnju 1941. za narocito tesSka djela).
Njegovo postojanje pospjesivalo je ka-

rakteristicno drzanje prosjecnih gra-
dana pod uvjetima represije - denun-
ciranje. Taj ¢in, kojim su se gradani
u upadljivo velikom broju Kkoristili
protiv svojih znanaca, susjeda, pro-
tivnika ali ¢ak i prijatelja, simptom je
podilazenja rezima iz oportunizma i
kukavicluka. No, mnogi prijeki sudo-
vi, nasuprot njihovoj svrsi, trudili su
se suditi pravedno. Spominjem samo
slucajeve koji sam rekonstruirala iz
arhivske grade, a za koje mogu ustvr-
diti da ih povjesnicari nisu citirali u
sekundarnoj literaturi. Posebice valja
ista¢i primjer predsjednika Prijekog
suda u Zagrebu Dr. Vladimira Horva-
ti¢a, domobranskog ¢asnika iz Gospi-
¢a. Nije poznato da li su Vladimir Hor-
vati¢ i(li) njegovi kolege istoga kova
u komunizmu snosili posljedice pri-
padnosti domobranstvu, ili je netko
svjedoCio u korist njihovog hrabrog
drzanja u uvjetima represije. Drugi
primjeri uklju¢uju ministarskog sa-
vjetnika Dr. Bresslera, sveéenike i re-
dovnice koje su iznasle mogucénosti
spasiti ugroZzene. Tu su takoder se-
stre Hrvatskog Crvenog kriza, koje su
pomagale aktivistkinji za spasavanje
Kozaracke djece Dijani Budisavljevic,
spasSavanjem Jane Koch i Dragice Ha-
bazin. Jo$ jedan primjer ukljucuje li-
jecnike koji su po bolnicama i klinika-
ma koristili sve mogucénosti doskoditi
opasnostima po pacijente proskribi-
ranih rasno-nacionalnih pripadnosti.
Svi su mi ovi primjeri dokazali da i
pod uvjetima represije savjest ,funk-
cionira“ i pomaze skupiti hrabrosti
slusati njegovu pozivu.
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Ustaski reZim ne bi mogao opstajati
bez suradnje iz naroda - bez nebro-
jenih ljudi koji su podupirali antise-
mitsku, antiromsku, antipartizansku
propagandu. No, kao Sto se moze vi-
djeti iz kruga pomo¢nika, Hrvati nisu
svi do jednoga pozdravljali izoliranje
Zidova i njihovo masovno ubijanje.
Hrvati su pomagali ¢ak i Romima -
prezrenima i izoliranim manjinama
odvajkada - a kada su pocele depor-
tacije, nastupali su pojedinci, pa ¢ak i
seoske zajednice, s peticijama.

Kao zakljucak iz razmatranja razno-
likog ljudskog ponaSanja u uvjetima
represije mogu ustvrditi da represija
i politicki pritisak ,kvare karakter
stvaraju¢i karijeriste, oportuniste i
kukavice. No, pritisci ipak ne suzbi-
jaju do kraja poriv ljudskosti i odluc-
nost suprotstavljati se nepravdi.

Svoja razmatranja posvecujem do-
gadaju koji ¢e u srpnju obiljeziti sve
zemlje s antifasistickom, antinacistic-
kom tradicijom. Ove godine okrugla
je godiSnjica pokuSaja atentata na
Hitlera u organizaciji generala Clau-
sa von Stauffenberga uz Casnike We-
hrmachta, koji je bio organiziran 20.
srpnja 1944. godine. Atentat je proma-
Sio svoju metu, zbog nepredvidivih
Hitlerovih poteza. Vinovnici atentata
i velik broj osoba, za koje su nacistic-
ke vlasti vjerovale ili sumnjale da su
bile upoznate s pripremama, platile
su glavama. Glavni inicijator atentata,

Claus Graf Stauffenberg, i krug vojnih
osoba i civila oko njega, nazvani da-
nas ,Muzevi 20. srpnja“ nisu bili prvi
i jedini koji su bili svjesni da moraju
spasiti domovinu i svoj narod - ako
ne na drugi nacin, onda usmrdéiva-
njem Hitlera. Atentatori su se mjese-
cima pripremali, neki su odustali pod
porivom savjesti, koji im je zabranio
ubojstvo cak i zlo¢inca poput Hitlera.
Sam djelatni pokuSaj atentatora usao
je u povijest kao ,Ustanak savjesti‘
Barem 42 atentata je pokusavano.

Svaki atentat bio je promasen poku-
$aj. Ne samo vojni krugovi, nego i “go-
loruki“ i osamljeni pojedinci poku-
Savali su ubiti Hitlera. Godine 1939.,
stolar Georg Elser podmetnuo je pa-
kleni stroj Muenchenskoj pivovari, u
kojoj je Hitler obicavao odrzati govo-
re; krug oporbenih studenata na sve-
ucdilistu u Miinchenu, pod nazivom
»,Die Weille Rose"/,Bijela ruza“ vodili
su se potrebom izbaviti svoju domo-
vinu iz zlo¢ina - i svi su snosili po-
sljedicu, smrtnu kaznu. Mnoge druge
osobe koje su zasluZile pocasni naslov
,Pravednika medu narodima“ nisu se
zadovoljile neaktivnim povlacenjem
pred nadmoénim nasiljem. Civilni
neposluh Hannah Arendt definira
kao ,,odbijanje aktivnosti“

Na pitanje Sto nepravedni rezim ¢ini
od Covjeka, odgovor je: kukavicu,
konformista, denuncijanta - ali i ju-
naka humanosti.
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»The only thing necessary for the tri-
umph of evil is for good men to do
nothing. Nobody made a greater mis-
take than he who did nothing.”

The conclusion that the British par-
liamentarian and philosopher of con-
servatism Edmund Burke (1729 - 1797)
drew from his experience with terror
during the French Revolution has not
lost its relevance even today: pacifists,
who deeply despise weapons and be-
lieve in the omnipotence of diplomacy,
advocate non-violence and enable evil
to triumph. Righteous, smart, and no-
ble contemporaries do not want to sac-
rifice their “halo” of righteousness and
shy away from any intervention if it re-
sembles “violence”. In stormy periods
of history, one must sacrifice one’s im-
age and risk losing one’s voice of sanc-
tity. Edward Burns also realized this.

Aware that on the threshold of this
new year we are faced with the task
of confronting violence and evil forc-
es, I asked myself whether real evil - a
tyrant, a repressive system - is really
capable of corrupting people. Do in-

justices and repressions affect human
character and do they turn the inno-
cent “little man” into a villain? What
can be so powerful that an otherwise
righteous man sees no other solution
than “howling with the wolves”? By
studying the nature of evil, Hannah
Arendt came to the conclusion that
the individual feels that it is impossi-
ble to stop evil through resistance, and
that the only thing that can be done is
to withdraw from communication, or
refuse to participate. Hannah Arendt
means exactly this by “civic courage”.

Numerous “Righteous Among the Na-
tions”, among them 130 from Croatia,
would not agree with her. Is resistance
possible, is it useful and can a small
man defend himself against the power
of evil? Yes, it turns out. I presented the
results of my research on this topicin a
text for which I was awarded by the Un-
ion of Jewish Communities of Serbia in
this year’s Literary Competition 2023.

When repression is so overpowering
and inhumane, as it was in the Na-
tional Socialist system - but also in the
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Independent State of Croatia, it seems
that there are no other options but - to
submit and adapt to the powerful or
bear the consequences. Adapting in
this context means thinking one thing
and saying or doing another, becom-
ing a conformist and a submissive
servant. Then people denounce, agree
to eavesdropping and report close
friends and acquaintances. Memoir
literature by Croatian authors who
were “at the mercy of the Ustasha re-
gime” is strikingly rare (apart from
that of emigrant circles) - as are the
testimonies and confessions of former
opportunists and careerists.

In Germany and other Nazi collabora-
tor countries, an “examination of con-
science” was forced by the Allies after
liberation. The question is whether
it would have happened at all if there
was no external pressure. Those who
escaped pressure from that side would
adapt to democracy after the dictator-
ship, mostly unburdened by remorse.
In Croatia, the process of cleansing the
conscience was absent, because the
communists suppressed and thwarted
it. Denouncing was also a “desirable”
behavior in communism, so this form
of “collaboration with the powerful” was
transferred from one system to another
and created an unfortunate tradition.

On the one hand, there is indifference
and passivity, and on the other, heroic
helping of the vulnerable, at the risk
of one’s own life. However, there is not
only “either - or” (submit or resist, even
pay with the head): there are nuances
between adaptation and opportunistic

service to the regime. But there is also
an area between these two opposite
poles: some opportunistically became
“moderate” enemies or haters of Serbs,
Jews, and Roma, as long as the regime
promised to satisfy their private ambi-
tions, and in rare cases they objected.
For this one had to have a conscience
and courage: judging by the document-
ed cases, there were few such people.
I will count among them Petr Grgec,
writer and professor at the Archbish-
op’s Classical High School, who took off
his hat to greet unknown people wear-
ing a Jewish symbol on the street in the
Winter of 1941/42. When his daughter
asked if he knew these people, he re-
plied that she could not understand
“how much that man suffers and how
humiliated he is. When I pass by them
and those shameful plaques, I feel a
deep respect for their suffering”.

Not many historians know that the
president of the Croatian Parliament
of the Independent State of Croatia,
Dr. Marko DoSen, together with sev-
eral parliamentarians, presented a se-
ries of errors and shortcomings in the
functioning of the state, such as social
inequality, encouragement of duplic-
ity, suppression of fundamental free-
doms, in a “Memorandum”. The rep-
resentatives demanded verbally and
in writing the end of persecution, the
dissolution of all camps and the end
of torturing people in them, the re-es-
tablishment of a judiciary that could
deserve the epithet “legal”. In that act,
some recognize “opposition activity”,
says historian Nada Kisi¢ Kolanovic.
The “Memorandum” (in the “Croa-
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tian Parliament of the Independent
State of Croatia” fund, in the Croatian
State Archives in Zagreb) is a compre-
hensive study, and the Chief’s cabinet
certainly did not receive its contents
with enthusiasm. The authors of the
“Memorandum” were mostly parlia-
mentarians invited to the new Parlia-
ment from the old Parliament of 1939.
During the Banovina of Croatia, these
representatives were taught and so-
cialized according to the official code
of the Kingdom of Yugoslavia: their
morality was based on the French le-
gal tradition and on the heritage in-
herited from the Austro-Hungarian
Monarchy, correctness and impar-
tiality, regardless of origin and class
affiliation. The representatives who
formulated their demands to the Par-
liament were completely convinced
that the Croatian Parliament of the
Independent State of Croatia, after the
initial “revolutionary phase”, would
find its way to the rule of law. Error!
“Lawful state” was not on the minds
of the powerful: the prime minister
Poglavnik reprimanded the authors
of the “Memorandum” and taught that
the Croatian Parliament of the Inde-
pendent State of Croatia is not a deci-
sion-making body, or even worse, for
the opposition, but “a symbol of the
thousand-year-old statehood of the
Croatian people”. He did not intend to
comply with any proposal. The effect
of the “Memorandum” was zero. The
applicants of the “Memorandum” did
not achieve political success, but they
won a moral victory: They should be
remembered for their civic courage.

I found signs of a certain civil courage
in other bodies of the NDH, where I
would not have looked for it: among
the judges of the Harsh Court (found-
ed in June 1941 for particularly seri-
ous crimes). Its existence was facili-
tated by the characteristic behavior
of average citizens under conditions
of repression - denunciation. This act,
which citizens used in strikingly large
numbers against their acquaintanc-
es, neighbors, opponents and even
friends, is a symptom of the rise of the
regime out of opportunism and cow-
ardice. However, many high courts,
contrary to their purpose, tried to
judge fairly. I only mention the cases
that I have reconstructed from archi-
val material, and for which I can claim
that historians have not cited them in
secondary literature. The example of
the president of the High Court in Za-
greb, Dr. Vladimir Horvati¢, a Home
Guard officer from Gospi¢. It is not
known whether Vladimir Horvati¢ and
his colleagues of the same ilk in com-
munism suffered the consequences
of belonging to the Home Guard, or
whether someone testified in favor
of their brave behavior in conditions
of repression. Other examples in-
clude ministerial advisor Dr. Bressler,
priests and nuns who found opportu-
nities to save the endangered. There
are also nurses of the Croatian Red
Cross, who helped the activist for the
rescue of Kozaracka children, Dijana
Budisavljevi¢, by rescuing Jana Koch
and Dragica Habazin. Another exam-
ple includes doctors who used every
opportunity in hospitals and clinics
to expose patients of proscribed ra-
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cial and ethnic affiliations to danger.
All these examples proved to me that
even under conditions of repression,
the conscience “works” and helps to
muster the courage to listen to its call.

The Ustasha regime could not survive
without the cooperation of the people -
without countless people who support-
ed anti-Semitic, anti-Roma, anti-par-
tisan propaganda. However, as can be
seen from the circle of assistants, not
all Croats welcomed the isolation of
the Jews and their mass Kkilling. Croats
even helped the Roma - despised and
isolated minorities since time imme-
morial - and when the deportations be-
gan, individuals and even village com-
munities came forward with petitions.

As a conclusion from the consideration
of diverse human behavior under con-
ditions of repression, I can state that
repression and political pressure “cor-
rupt character”, creating careerists,
opportunists and cowards. However,
the pressures still do not completely
suppress the urge of humanity and the
determination to oppose injustice.

I am devoting my thoughts to the
event that will be marked in July by all
countries with an anti-fascist, anti-Na-
zi tradition. This year marks the anni-
versary of the attempt to assassinate
Hitler organized by General Claus
von Stauffenberg together with Wehr-
macht officers, which was organized
on July 20, 1944. The assassination
missed its target, due to Hitler’s un-
predictable moves. The perpetrators
of the assassination and a large num-
ber of persons, whom the Nazi author-

ities believed or suspected were aware
of the preparations, paid with their
heads. The main initiator of the as-
sassination, Claus Graf Stauffenberg,
and the circle of military personnel
and civilians around him, called today
the “Husbands of July 20” were not the
first and only ones who were aware
that they had to save the homeland
and their people - if not in another
way, then by killing them. Hitler. The
assassins prepared for months, some
gave up under the urge of conscience,
which forbade them to kill even a crim-
inal like Hitler. The active attempt of
the assassin went down in history as
the “Uprising of Conscience”. At least
42 assassination attempts were made.

Every assassination was a failed at-
tempt. Not only military circles, but
also “bare-handed” and lonely individ-
uals tried to kill Hitler. In 1939, carpen-
ter Georg Elser planted an infernal ma-
chine in the Munich brewery, where
Hitler used to give speeches; a group of
dissident students at the University of
Munich, called “Die Weil3e Rose”/”The
White Rose” were driven by the need to
save their homeland from crime - and
they all suffered the consequence, the
death penalty. Many other individuals
who have earned the honorary title of
“Righteous Among the Nations” have
not been content with inactive retreat
in the face of overwhelming violence.
Civil disobedience is defined by Han-
nah Arendt as “refusal of activity”.

How does an injust system affect the
Man? It can turn him into a coward,
a conformist, a denouncer - but also
into a hero of humanity.



U FORUSU: POTRAGA ZA SMISLOM

Paula Rem

Vjeéno vraéanje jednakog?
Smisao vremena u zidovstvu,
krséanstvu i hinduizmu

Prijestupnog datuma 29.2.2024. godi-
ne odrzano je predavanje izv. prof. dr.
sc. Borisa Bosanci¢a pod naslovom
“Vjecno vracanje jednakog - Nietzs-
cheova najznanstvenija ili najreligi-
oznija misao?” Tema predavanja bila
je Nietzcheova ideja vje¢nog povrat-
ka. Premda je Nietzsche u svojim
razmiSljanjima obi¢no polazio od ju-
deokrs§c¢anskih koncepata, ideju vjec-
nog povratka razvio je iz hinduisticke
tradicije. Ovdje Ce biti izlozene samo
neke pojednostavljene crte hindui-
stickog shvacanja vremena.

Vrijeme u hinduizmu

U hinduizmu, smatra se da je “sve ve¢
bilo”, odnosno, vrijeme je krug kojim
teku dogadaji. Vrijeme je organizira-
no u yuge, odnosno faze s karakte-
risticnim svojstvima. Postoje Cetiri
yuge koje se stalno izmjenjuju kao
Cetiri godisnja doba. Svaki ciklus tra-
je preko Cetiri milijuna godina, a naj-
kraca je kali yuga, u trajanju od oko
432 000 godina. Prema hinduistickom
kalendaru, sada se svijet nalazi u ka-
li-yugi, koja je zapocela 3102 g. pr.
n. e., a koju karakteriziraju sukobi i
ratovi. Hinduisticki ciklus karakteri-
zira stalna degradacija: prva yuga je

Ilustracija softvera na temu

vjecnog vraéanja
Izvor: Boris Bosancic¢

najpozitivnija, a zadnja najnegativni-
ja. ZavrSetkom Kkali yuge ponovno se
uspostavljaju moralne vrijednosti i
zapocinje novi ciklus. U hinduizmu,
vjeruje se kako ne postoji mogucénost
mijenjanja tijeka dogadaja koji se od-
vija u ovim yugama. Svakim zavrSet-
kom jednog ciklusa, pocinje novi u
kojem se ponavljaju potpuno isti do-
gadaji. Jedini nacin za osloboditi se
iz tih ciklusa je putem osvjestavanja
statusa “duhovne duse” kroz medita-
ciju, napustanja materijalnog tijela i
“budenju” u duhovnom svijetu.

Nasuprot hinduistickom ciklickom
konceptu vremena stoji judeokrséan-
ski, linearni koncept. U judeokrséan-
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stvu, vjeruje se da je svemir stvoren
(u trenutku koji bi odgovarao Veli-
kom prasku), i vrijeme tece linearno
prema odredenom cilju. Za razliku
od hinduizma, koji materijalni svijet
ne smatra previSe vaznim, u judeo-
krséanstvu je vazan koncept “tikkun
olam”, popravljanja svijeta. Judeokr-
$¢anski koncept, za koji je Nietzsche
jasno inzistirao da proizlazi iz zidov-
stva (i pritom nailazio na opoziciju
krséanskih suvremenika koji su zelje-
li izbrisati ¢injenicu da je kr§¢anstvo
utemeljeno kao jedna od zidovskih
sekcija u 1. st. n. e.), smatra da vrije-
me tece linearno u smjeru mesijan-
skog doba, koje karakterizira mirna
koegzistencija svih naroda na njiho-
vim teritorijima i vjecni Zivot.

Vrijeme u Zidovstvu

U zidovstvu se smatra, kako bi se po-
stiglo mesijansko doba, mora se raditi
na popravljanju svijeta. Svaki pojedi-
nac moze doprinijeti poboljSavanju
stvarnosti kroz afirmaciju svog zidov-
stva postovanjem mitzvi i suzivotom
s drugim Zidovima u svojoj okolini te
distanciranjem od stranih naroda i
obicaja. U krsc¢anstvu je ovaj koncept
viSe temeljen na patnji. Nietzsche
nije radio distinkciju (a trebao je!): Zi-
dovski moral nije isto Sto i kr§éanski.
Premda su temeljna moralna nace-
la judeokrséanstva zajednicka ovim
dvjema religijama, postoje jasne razli-
ke. Zidovstvo ima za prioritet oduvati
svoj identitet i Zidovsku medusobnu
solidarnost i ljubav, kao i poticati lju-
de da pozitivno djeluju i “popravljaju

svijet” svojim aktivnostima - dok je
krs¢anstvo viSe individualna religija
koja ima za cilj iskupiti dusu pojedin-
ca. U krs¢anstvu se afirmira koncept
patnje i asketskog Zivota imitacijom
Isusa, ono §to je Nietzsche nazivao
“ropskim mentalitetom”, a zidovstvo
se viSe zalaZe zauzeti se za sebe 1 iz-
boriti ono Sto je potrebno, makar i
nasilnim putem. Krséanstvo je pacifi-
sticka i egalitarna religija, a zidovstvo
je fokusirano na borbu za pravdu i
strogu hijerarhiju unutar vlastite za-
jednice. Koncept bliznjeg” takoder se
razlikuje: Zidovu je jedina obitelj dru-
gi Zidov, a prema strancima postoji
nepovjerljivost zbog njihove tenden-
cije naruSavanja zidovskog identiteta,
ispunjavanja mitzvot i prirodne hije-
rarhije. Zbog toga, halahicki se sma-
tra da je Zidovu bliZnji jedino - Zidov.
Krséanstvo je taj koncept poopéilo -
napustilo se 613 mitzvot zbog tenden-
cije Sirenja. Kr$c¢anstvo zeli pridobiti
Sto viSe ljudi - a zidovstvo Zeli oCuvati
one koje veé ima, potaknuti ih da se
oslone jedni na druge i napuste vanj-
ske utjecaje, vracajudi se zidovskom
halahickom moralnom kompasu, na-
pustaju¢i dominantni kr§canski dis-
kurs. U kr$éanstvu, snazan je koncept
“iskonskog grijeha” i krivnje. Nietzs-
che ponovno (pogresno) pripisuje taj
koncept judeokrséanstvu, pri cemu
zidovstvo afirmira nuznost aktivnog
djelovanja, a krS¢anstvo je temelje-
no uvelike na osjeéaju krivnje: ljudi
su pocinili iskonski grijeh, Isus ih je
oslobodio, a ljudi su ga za kaznu ubilj,
za S$to su ponovno krivi... i tako dalje.
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U Zidovstvu, nije rije¢ o iskonskom
grijehu, nego o - greski! Eva je po-
vjerovala reklamnoj kampanji zmije
koja je rekla: “Ako jedete s ovog sta-
bla, postat ¢ete bogovi!”, §to nije puno
razli¢ito od onog Sto svi ¢inimo svaki
dan - ali nismo zbog toga krivi! Kon-
zumiramo ono S$to nam je u tom tre-
nutku dostupno - a kad se pojavi bolji
izbor, onda se prebacujemo na bolju
opciju. Moderniji rabini smatraju da
je Eva trebala prvo konzumirati s Dr-
veta Zivota, a zatim s Drveta znanja
dobra i zla. Nije rije¢ o grijehu, nego
o pogresnoj procjeni, koja ¢e u bu-
duénosti biti ispravljena. Svaka gres-
ka moze se ispraviti. Zato je vazan
linearni koncept vremena: iz proslih
gresaka uc¢imo, ostavljamo ih iza sebe
i kro¢imo hrabro prema buduénosti.
Proslost viSe ne postoji, a budu¢nost
se izgraduje upravo sad, nasim aktiv-
nim djelovanjem u sadasnjosti, bor-
bom za ispravnu stvar, ¢ak i onda kad
je tesko — dapace, pogotovo tada.

Zidovski i krééanski koncepti
morala

To su temeljne razlike izmedu zZidov-
skog (borbenog) i kr§¢anskog (patnic-
kog) koncepta morala, bududi da je
zidovski koncept Mesije kao davidov-
skog ratnika koji se bori za ono Sto je
ispravno, a krséanski je koncept Me-
sije Isus, simboli¢ki prikazan u formi
neduznog janjeta koji se Zrtvuje za
iskupljenje sviju. Zato je Nietzsche
ponesto pojednostavljeno zbuksao
judeokrséanstvo kao temeljeno na
“ropskom mentalitetu”. Zidovstvo za-

sigurno nije temeljeno na ropskom
mentalitetu. Zidov nikome ne da da
ga ne postuje! On se suprotstavlja,
povlaéi drastian potez, ostavljajuci
nasilnika daleko iza sebe, u proslosti
kojoj se vise ne vracéa. Zidov se bori
za svoja prava i kro¢i prema naprijed
- uvijek prema naprijed, tangentom
Zure¢i prema tocki u kojoj ¢e se zbi-
ti mesijanski dolazak, iskljucivo uz
osobe koje ¢e mu pomodi da ispuni
svoj “tikkun”. Ipak, neosporno je da
su temeljna nacela dijeljena, premda
se u zidovstvu odnose samo na medu-
zidovske odnose, a u krS¢anstvu na
op¢u populaciju.

Takoder, Zidovi i krc¢ani dijele line-
arni koncept vremena: dok Zidovi
iSCekuju mesijanski dolazak, kr§éani
o¢ekuju mesijanski povratak. I Zido-
vi i krSéani krecu se prema toj tocki,
paralelno ali razdvojeno, nastojeci
poboljsati svijet. Nasuprot njima, hin-
duisti smatraju da se svijet ne moze
poboljsati. Cak i ako se nakratko po-
pravi, opet Ce se vratiti lose razdoblje.
Dobre i loSe yuge nastavit Ce se izmje-
njivati unedogled jer je to zadanost
materijalnog svijeta. Materijalni svi-
jet ne moZe se mijenjati: on je takav
kakav je. S druge strane, judeokrsc¢an-
stvo je dubinski humanisticko. Afir-
mira se ¢ovjek. Covjek je snazniji od
materijalnog svijeta: on je postavljen
u svijet da “njime upravlja i podlozi
ga sebi”. Na taj nacin, covjek je nalik
na Boga. On je sustvaratelj svijeta, on
je taj koji ga moze popraviti i donijeti
bozansko svjetlo u materijalnost (ono
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Sto se u kabali naziva kontaktom iz-
medu muskog i Zenskog svijeta). Co-
vijek je duzan izgradivati materijalni
svijet, aktivno djelovati, donositi veli-
ke odluke i u njima ustrajati. U hindu-
izmu, ¢ovjek zapravo nema utjecaj na
materijalni svijet, koji se izmjenjuje
prema unaprijed odredenim yugama.

Predavanje prof. Borisa Bosanci¢a
Izvor: Luka Peji¢

Pitanje predodredenosti, ili prede-
terminizma, je jedno drugo. Einste-
in smatra da je u trenutku Big Banga
¢itav vremensko-prostorni kontinu-
um unaprijed predodreden: pozicije
svake Cestice u svakom trenutku vec
je bilo zadano - no teorija kaosa sma-
tra da je sve arbitrarno i nepovezano.
Antic¢ki Zidovi (dakle, pobornici line-
arnog koncepta vremena) oko toga ta-
koder se ne slazu. Saduceji vjeruju u
slobodnu volju, Eseni vjeruju u prede-
terminiranost, a Farizeji ih pomiruju
kompromisom. No predeterminira-
nost nije ovisna o strukturi vremena:
cak i ako vrijeme tece linearno, svi
dogadaji su mogli biti predeteminira-
ni. U ¢emu je onda razlika?

Zasto ili ¢emu?

Razlika je u smislu. Dok su prethod-
ni filozofi postavljali pitanje “zasto”,
Nietzsche je postavio pitanje “Cemu”.
Ako svi dogadaju samo kruze i ponav-
ljaju se unedogled kao u hinduistic-
kom konceptu, cemu onda iSta raditi?
Hinduisti su pobornici meditacije i
izolacije, najvedi eskapisti medu domi-
nantnim religijama. Za hinduiste, Zivot
u materijalnom svijetu nema smisla.
Cemu ista raditi ako se niSta ne moze
promijeniti? Cemu poboljsavati svijet
ako ¢e se on ionako pogorsati (jer sli-
jed ide od najbolje yuge prema najgo-
10j), a zatim ée se poboljsati zbog ne-
kih drugih faktora, a ne zbog ljudskog
djelovanja? Ako je vrijeme ciklicko i
sve se stalno ponavlja, onda nicije in-
dividualno djelovanje nema smisla: je-
dini smisao je pobjeci kroz meditaciju.
S druge strane, ako je vrijeme linearno
i povijest vodi k jednom cilju, onda je
svacije djelovanje vazno. Svaki pojedi-
nac ima svoj cilj i svoj smisao. Ne po-
stoji osoba koja je suvisna i Cije aktiv-
nosti na neki nacin ne doprinose ka
odredenom cilju: ¢ak i nasilje postoji
samo zato da bi ga se spoznalo, odbaci-
lo, borilo se protiv njega i na koncu po-
bijedilo. Ako je vrijeme cikli¢ko, onda
¢e se nasilje nastaviti koliko god se mi
protiv njega borili: mozda ne prema
nama, ali prema nekom drugom.

Fizika ili religija?

Nietzsche takoder koristi zakone fizi-
ke u svojoj filozofiji: ako je sveukupna
energija u svemiru cijelo vrijeme jed-
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naka, onda ona moze samo kruziti, ne
mozZe se nista stvoriti niti unistiti. Pre-
ma tome, Nietzsche je pomalo indivi-
dualizirao hinduisticku koncepciju i,
moze se tako reci, prilagodio je judeo-
krséanskom svjetonazoru. Nietzsche
piSe o individualnom konceptu vjec-
nog povratka. Njegova konac¢na poru-
ka zapravo je vrlo pozitivna: Zivi Zivot
kao da ¢es ga morati beskonacno puta
ponoviti. Nietzsche poti¢e ljude da
se, zapravo, suprotstave zlu i izbore
za sebe u svojim zivotima. Ako Ce se
beskonac¢no puta ponoviti ovaj zivot,
onda on mora biti najbolji mogudi.
Ljudi ne bi trebali cekati da uc¢ine ono
Sto Zele i planiraju: valja slijediti svoje
osjecaje i ustrajati u onome S§to zna-
mo da je ispravno, ¢ak i ako nas veéin-
ski “ropski mentalitet” pokusava od
tog odgovoriti. Nietzsche smatra da je
pozitivno zauzeti se za sebe, odbaci-
ti potlaceni polozaj i izgradivati Zivot
kakav svaki pojedinac zasluzuje. Nje-
gov pristup ne naglasava popravljanje
svijeta (kao zidovstvo), krivnju i po-
kajanje (kao krSc¢anstvo) niti samos-
poznaju (kao hinduizam). Nietzsche
je viSe klasicni moderni Covjek koji
smatra da svatko treba aktivno graditi
zivot kakav Zeli Zivjeti. Njegova parola
nije “Zivi svaki dan kao da ti je zadnji”,
nego “Zivi cijeli zivot kao da ceS ga
morati beskonacéno puta prozivjeti”.

Nietzsche osuduje koncept krivnje,
asketizma i Cak prijezira prema sa-
mom sebi. Prema kr§éanskom kon-
ceptu, potrebe svih ostalih treba sta-
viti ispred svojih vlastitih u pokusaju
imitacije Isusa. U Zidovstvu, Covjek

Diskusija nakon predavanja
Izvor: Luka Peji¢

koji je nesretan ne moze ispunjava-
ti svoj tikkun olam. MoZe pokusati,
ali njegovi ¢e pokusaji biti obiljezeni
konfliktom i nezadovoljstvom. Nietzs-
che tu viSe prevaguje prema zidovskoj
strani: kr$¢anski koncept “zrtvovanja
sebe” i “noSenja vlastitog kriza” po-
greSan je. Rijec je cak o vrsti samood-
bacivanja, autoimune bolesti kojom
mi napadamo sami sebe, vlastiti Zi-
vot, a taj se toksi¢ni utjecaj zatim Siri
i izvan naSe spoznaje, tijela, prema
van. Zidovstvo smatra da se poStova-
njem vlastitih Zelja i potreba postuje
Boga koji ih je dodijelio. Nietzsche tu
ne ulazi duboko u koncept vremena
(je li ciklicki ili linearan), ve¢ se foku-
sira na zivot pojedinca, u kojem tre-
ba izbjeéi ponavljanje istih gresaka i
zivjeti u skladu sa svojim potrebama,
uz svijest da jedino zadovoljan ¢ovjek
moze kvalitetno ispunjavati tikkun
olam.

Jos jedan pozitivni aspekt kod Nietzs-
cheovog razmiSljanja je besmrtnost.
Ako se zZivot cijelo vrijeme ponavlja,
znaci da smrt ne postoji. Mozda se
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ve¢ nalazimo u mesijanskom dobu?
Njegov poznati citat ukljucuje kon-
templaciju o tome je 1li ponavljanje
jednog te istog zZivota u krug kazna
ili nagrada. Ako je taj zivot 1o, onda
je kazna, a ako je dobar, viSe je nalik
nagradi. Ionako se Covjek ne sjeda
da je prethodno veé prozivio taj zZivot
- svaki put jednake ga stvari iznova
iznenade. Zbog toga, Nietzscheova je
glavna poruka - pokrenuti se, izboriti
se za sebe, ostaviti iza sebe negativne
utjecaje i aktivno izgradivati svoj Zivot
u sadasnjosti. Sadasnjost je jedino Sto
postoji. Prema Nietzscheu, vrijeme je

to Sto kruzi - a sadas$njost stoji na jed-
nom mjestu. Ona se ne pomice. Vri-
jeme je to koje protjece kroz nju. Ako
smo svi stalno u sadasnjosti - onda
bolje da ju iskoristimo na najbolji mo-
gudi nacin.

Predavanje je bilo odli¢no prilago-
deno profesorima, studentima, ali i
pojedincima koji dosad nisu bili upo-
znati s Nietzscheovom filozofijom.
Svatko temi moze pristupiti iz vlasti-
tog kuta - a prof. Bosanci¢ zasigurno
je uspjesno probudio interes za filozo-
fiju kod svakog u publici.



IN FOCUS: IN SEARCH FOR THE MEANING

Paula Rem

The Eternal Recurrence of the
Same? The Meaning of Time in
Judaism, Christianity and Hinduism

On 29.2.2024. a lecture was held by
Assoc. Prof. Ph.D. Boris Bosanci¢ un-
der the title “Eternal Reccurence of
the Same - Nietzsche’s most scientific
or most religious thought?” The top-
ic of the lecture was Nietzsche’s idea
of eternal return. Although Nietzsche
usually started from Judeo-Christian
concepts in his thinking, he devel-
oped the idea of eternal recurrence
from the Hindu tradition. Only some
simplified features of the Hindu un-
derstanding of time will be presented
here.

Concept of Time in Hinduism

In Hinduism, it is believed that
“everything has already been”, that is,
timeisthe circle through which events
flow. Time is organized into yugas, i.e.
phases with characteristic properties.
There are four yugas which alternate
constantly like the four seasons. Each
cycle lasts over four million years,
and the shortest is the kali yuga, last-
ing about 432,000 years. According to
the Hindu calendar, the world is now
in the kali-yuga, which began in 3102
BC. n. e., which is characterized by
conflicts and wars. The Hindu cycle
is characterized by constant degra-

Ilustration of the novel
“Thus Spoke Zaratustra” by a software
Source: Boris Bosanci¢

dation: the first yuga is the most pos-
itive and the last the most negative.
With the end of the kali yuga, moral
values are re-established and a new
cycle begins. In Hinduism, it is be-
lieved that there is no possibility of
changing the course of events that
take place in these yugas. With each
end of one cycle, a new one begins
in which exactly the same events are
repeated. The only way to break free
from these cycles is through becom-
ing aware of the status of a “spiritual
soul” through meditation, leaving the
material body and “awakening” in the
spiritual world.
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Concept of time in Judaism

In contrast to the Hindu cyclical con-
cept of time stands the Judeo-Chris-
tian, linear concept. In Judeo-Chris-
tianity, it is believed that the universe
was created (at a moment that would
correspond to the Big Bang), and time
runs linearly towards a certain goal. In
contrast to Hinduism, which does not
consider the material world too im-
portant, in Judeo-Christianity the con-
cept of “tikkun olam”, repairing the
world, is important. The Judeo-Chris-
tian concept, which Nietzsche clear-
ly insisted was derived from Judaism
(while encountering opposition from
Christian contemporaries who wanted
to erase the fact that Christianity was
founded as one of the Jewish sections
in the 1st century AD), holds that time
flows linearly in the direction the mes-
sianic age, which is characterized by
the peaceful coexistence of all peoples
in their territories and eternal life.

In Judaism, it is believed that in order
to achieve the messianic age, one must
work on repairing the world. Each in-
dividual can contribute to improving
reality by affirming his Jewishness by
respecting mitzvahs and living togeth-
er with other Jews in his environment
and by distancing himself from for-
eign peoples and customs. In Chris-
tianity, this concept is more based on
suffering. Nietzsche did not make a
distinction (and he should have!): Jew-
ish morality is not the same as Chris-
tian morality. Although the basic mor-
al principles of Judeo-Christianity are

common to these two religions, there
are clear differences. Judaism’s priori-
ty is to preserve its identity and Jewish
mutual solidarity and love, as well as to
encourage people to act positively and
“repair the world” with their activities
- while Christianity is more of an indi-
vidual religion that aims to redeem the
individual’s soul. In Christianity, the
concept of suffering and ascetic life
by imitating Jesus is affirmed, what
Nietzsche called “slave mentality”, and
Judaism is more committed to stand-
ing up for oneself and winning what
is needed, even if by violent means.
Christianity is a pacifist and egalitari-
an religion, while Judaism is focused
on the struggle for justice and strict
hierarchy within its own community.
The concept of “neighbor” also differs:
a Jew’s only family is another Jew, and
foreigners are distrusted because of
their tendency to violate Jewish iden-
tity, fulfill mitzvot and natural hierar-
chy. Therefore, halachically, it is con-
sidered that a Jew’s neighbor is only a
Jew. Christianity is that concept gener-
alized - abandoned the 613 mitzvot due
to the tendency to spread Christianity
wants to win over as many people as
possible - and Judaism wants to pre-
serve those it already has, encourage
them to rely on each other and aban-
don outside influences, returning to
the Jewish halachic moral compass,
abandoning the dominant Christian
discourse . In Christianity, there is a
strong concept of “original sin” and
guilt. Nietzsche again (wrongly) attrib-
utes this concept to Judeo-Christianity,
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Lecture by prof. Boris Bosancic¢
Source: Luka Peji¢

where Judaism affirms the necessity of
active action, and Christianity is based
largely on guilt: people committed
original sin, Jesus freed him, and the
people killed him as a punishment,
for which they are again guilty... and
so on. In Judaism, it is not about orig-
inal sin, but about - a mistake! Eve be-
lieved the advertising campaign of the
serpent who said, “If you eat from this
tree, you will become gods!”, which is
not very different from what we all do
every day - but it is not our fault! We
consume what is available to us at that
moment - and when a better choice
appears, we switch to a better option.
More modern rabbis believe that Eve
should have first consumed from the
Tree of Life, and then from the Tree of
Knowledge of Good and Evil. It is not
a sin, but a wrong assessment, which
will be corrected in the future. Every
mistake can be corrected. That’s why

the linear concept of time is impor-
tant: we learn from past mistakes,
leave them behind and step boldly into
the future. The past no longer exists,
and the future is being built right now,
by our active action in the present, by
fighting for the right thing, even when
it is difficult - in fact, especially then.

Jewish and Christian Concepts
of Morality

These are the fundamental differ-
ences between the Jewish (fighting)
and Christian (suffering) concepts
of morality, since the Jewish concept
of the Messiah is a Davidic warrior
who fights for what is right, and the
Christian concept of the Messiah is
Jesus, symbolically depicted in the
form of an innocent lamb who sacri-
fices for the redemption of all. That
is why Nietzsche somewhat simplisti-
cally dismissed Judeo-Christianity as
based on a “slave mentality”. Judaism
is certainly not based on a slave men-
tality. A Jew does not allow anyone to
disrespect him! He fights back, makes
a drastic move, leaving the bully far
behind, in the past to which he no
longer returns. The Jew fights for his
rights and steps forward - always for-
ward, hurrying tangentially towards
the point where the messianic arriv-
al will happen, only with people who
will help him fulfill his “tikkun”. Nev-
ertheless, it is undeniable that the ba-
sic principles are shared, although in
Judaism they refer only to inter-Jew-
ish relations, and in Christianity to
the general population.




GLASNIK PBnaiBrith éasopis za zidovsku kulturu, civilizaciju i povijest.

Also, Jews and Christians share a lin-
ear concept of time: while Jews await
the coming of the Messiah, Chris-
tians expect the Messianic return.
Both Jews and Christians are moving
toward that point, parallel but sepa-
rate, striving to improve the world.
In contrast, Hindus believe that the
world cannot be improved. Even if it
improves for a while, the bad period
will return again. Good and bad yugas
will continue to alternate indefinitely
because this is the default of the mate-
rial world. The material world cannot
be changed: it is as it is. On the other
hand, Judeo-Christianity is profound-
ly humanistic. A man asserts himself.
Man is stronger than the material
world: he was placed in the world to
“rule it and subject it to himself”. In
this way, man is like God. He is the
co-creator of the world, he is the one
who can repair it and bring divine
light into materiality (what is called
in Kabbalah the contact between the
masculine and feminine worlds). Man
is obliged to build the material world,
act actively, make big decisions and
persevere in them. In Hinduism, man
actually has no influence on the mate-
rial world, which alternates according
to predetermined yugas.

The question of predetermination, or
predeterminism, is another. Einstein
believes that at the moment of the Big
Bang, the entire time-space continu-
um was predetermined: the position
of each particle at each moment was
already given - but chaos theory be-

lieves that everything is arbitrary and
unrelated. The ancient Jews (thus, sup-
porters of the linear concept of time)
also disagree about this. The Sadducees
believe in free will, the Essenes believe
in predestination, and the Pharisees
reconcile them by compromise. But
predetermination does not depend on
the structure of time: even if time runs
linearly, all events could have been pre-
determined. So what's the difference?

Why or for what?

The difference is in meaning. While
previous philosophers asked the ques-
tion “why”, Nietzsche asked the ques-
tion “for what”. If all events just circle
and repeat themselves endlessly as in
the Hindu concept, then why do any-
thing? Hindus are advocates of med-
itation and isolation, the greatest es-
capists among the dominant religions.
For Hindus, life in the material world
has no meaning. Why do anything if
nothing can be changed? Why improve
the world if it will deteriorate anyway
(because the sequence goes from the
best yuga to the worst), and then it will
improve due to some other factors, not
due to human action? If time is cyclical
and everything is constantly repeating
itself, then no one’s individual action
has any meaning: the only meaning is
to escape through meditation. On the
other hand, if time is linear and histo-
ry leads to one goal, then everyone’s
actions matter. Each individual has
his own goal and meaning. There is no
person who is superfluous and whose
activities do not somehow contribute
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to a certain goal: even violence exists
only to be recognized, rejected, fought
against and finally defeated. If time is
cyclical, then violence will continue
no matter how much we fight against
it: maybe not towards us, but towards
someone else.

Science or Religion?

Nietzsche also uses the laws of phys-
ics in his philosophy: if the total
energy in the universe is equal all
the time, then it can only circulate,
nothing can be created or destroyed.
Therefore, Nietzsche somewhat in-
dividualized the Hindu conception
and, one might say, adapted it to the
Judeo-Christian worldview. Nietzsche
writes about the individual concept
of eternal return. His final message
is actually very positive: live life as if
you will have to do it over and over
again. Nietzsche encourages people
to actually stand up to evil and fight
for themselves in their lives. If this
life is to be repeated an infinite num-
ber of times, then it must be the best
possible. People should not wait to do
what they want and plan: it is neces-
sary to follow our feelings and persist
in what we know is right, even if the
majority “slave mentality” tries to talk
us out of it. Nietzsche believes that it
is positive to stand up for oneself, re-
ject the oppressed position and build
a life that every individual deserves.
His approach does not emphasize
world-righting (like Judaism), guilt
and repentance (like Christianity),
or self-realization (like Hinduism).

Nietzsche is more of a classic mod-
ern man who believes that everyone
should actively build the life they
want to live. His motto is not “live
every day as if it were your last”, but
“live your whole life as if you will have
to live it an infinite number of times”.

Nietzsche condemns the Christian
concept of guilt, asceticism and even
self-loathing. According to the Chris-
tian concept, one should put the needs
of everyone else before one’s own in
an attempt to imitate Jesus. In Juda-
ism, a person who is unhappy cannot
fulfill his tikkun olam. He can try, but
his attempts will be marked by conflict
and dissatisfaction. Nietzsche prevails
here more towards the Jewish side:
the Christian concept of “self-sacri-
fice” and “carrying one’s own cross”
is wrong. It is even a kind of self-re-
jection, an autoimmune disease with
which we attack ourselves, our own
life, and this toxic influence then
spreads beyond our knowledge, our
bodies, outwards. Judaism believes
that by respecting one’s own desires
and needs, one is respecting God, who
has assigned them. Nietzsche does
not go deeply into the concept of time
(whether it is cyclical or linear), but
focuses on the life of an individual, in
which one should avoid repeating the
same mistakes and live in accordance
with one’s needs, with the awareness
that only a satisfied person can fulfill
tikkun olam with quality.

Another positive aspect of Nietzsche’s
thinking is immortality. If life repeats
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itself all the time, it means that death
does not exist. Maybe we are already
in the messianic age? His famous
quote involves the contemplation of
whether repeating one and the same
life in a circle is punishment or re-
ward. If thatlifeis bad, thenitisa pun-
ishment, and if it is good, it is more
like a reward. In any case, a person
does not remember that she has lived
that life before - every time the same
things surprise him again and again.
Because of this, Nietzsche’s main
message is to move, fight for yourself,
leave behind negative influences and
actively build your life in the pres-

ent. The present is the only thing that
exists. According to Nietzsche, time
is what circulates - and the present
stands still. She doesn’t move. Time
is that cut flows through it. If we are
all constantly in the present - then we
better use it in the best possible way.

The lecture was perfectly adapted to
professors, students, and individuals
who were not familiar with Nietzsche’s
philosophy. Everyone can approach
the topic from their own angle - and
prof. Bosanci¢ certainly successfully
awakened the interest in philosophy
in everyone in the audience.



U FORUSU: POTRAGA ZA SMISLOM

Paula Rem

Potraga za istinom u doba

dezinformacija: smisao vizualnih

medija od antike do danas

Dezinformacije, misinformacije, laz-
ne vijesti oduvijek su postojale - no
pojavom interneta, olaksalo se njiho-
vo Sirenje. Danas viSe nije potrebno
ni izi¢i van da bi se susrelo s laznim
vijestima: njima smo bombardirani
prvenstveno kroz internet. O tome
je bilo rije¢i na dvodnevnoj edukaci-
ji Centra za istrazivacko novinarstvo
“Ostro” u Ljubljani (26.-27.2.2024.) te
predavanju o dezinformacijama u Sa-
lonu Akademije za umjetnost i kultu-
ru u Osijeku (1.3.2024.). Ne treba cudi-
ti da su temeljni nositelji laznih vijesti
upravo - fotografije i videi. U ovom
tekstu bit ¢e objasnjeno kako se vizu-
alni mediji poigravaju percepcijom
pojedinaca te kreiraju lazne stvarno-
sti - od antike do danas.

° hd

Vizualni mediji u zidovskoj
tradiciji

Drugom zapovijedi Dekaloga zabra-
njeno je bavljenje slikarstvom i kipar-
stvom, no kr$céanstvo je kroz povijest
reinterpretiralo tu zapovijed, cemu
mozemo zahvaliti Sirenje vizualnih
umjetnosti u doba humanizma i re-
nesanse. Medutim, ostaje Cinjenica
da tekst Druge zapovijedi glasi: “Ne-
¢es stvarati za sebe kip ili sliku icega

Softverska ilustracija Nietzscheovog
koncepta krize judeokrs¢anskog morala
Izvor: Boris Bosancic¢

Sto je gore na nebu, i¢ega Sto je dolje
na zemlji i i¢ega Sto je u vodi ispod
zemlje” (Knjiga izlaska 20: 4-5, vlasti-
ti prijevod). Budu¢i da ova zapovijed
slijedi nakon Prve zapovijedi, mnogi
juinterpretiraju da se odnosi samo na
zabranu Stovanja slika i kipova; tako-
der se moze interpretirati kao zabra-
na vizualnog prikazivanja Boga; no u
stvarnosti, ne piSe da se ne smije stva-
rati sliku samo Boga, nego “i¢ega” na
svijetu. Rabin Luciano MoSe Prelevi¢
objasnio je kako se 2. zapovijed - za-
brana slikarstva i kiparstva u zidov-
stvu - odnosi na anticko doba. Biblija
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viSeput navodi kako je sam ¢in proma-
tranja neke slike ili kipa dovoljan da
bi taj medij ostavio utjecaj na proma-
traca. Pritom medij postaje idolom,
a promatrac postaje zrtvom idolopo-
klonstva. Na primjer, Mojsije je dao
izraditi broncani kip zmije kako bi
pomogao Izraelcima, koji su oboljeli
nakon ugriza zmije tijekom izlaska iz
Egipta, vratiti vjeru u Boga i u izljece-
nje; vremenom, ova zmija postala je
predmetom idolopoklonstva, jer su
ljudi svoje izljeCenje pripisivali kipu,
a ne Bogu. Povijesne Cinjenice govore
da su anti¢ke grupacije Zidova, koje
su prihvacale vizualni identitet okol-
nih naroda, vremenom asimilirale i
nestale, a one koje su se pridrzavale
2. zapovijedi ostale su aktivne do da-
nas. Sto je to u mediju slike ili kipa da
izaziva idolopoklonacke sklonosti?

Slikovni mediji i

idolopoklonstvo

Slika je simulacija, odnosno imitacija
stvarnosti koja tu stvarnost Zeli zami-
jeniti. Anticki Grci takoder su svjesni
da slike varaju, kao u alegoriji Plato-
nove Spilje, gdje jasno pise da slike
odvlaCe paznju od realne stvarnosti.
U danasnje doba, nisSta nije toc¢nije: u
doba deepfakea, postaje nemoguce
razlikovati stvarnu fotografiju (koja
se dugo vremena smatrala objektiv-
nim medijem) ili stvarni video od laz-
nog. Baudrillard piSe da je osnovna
karakteristika simulacije njezino za-
mjenjivanje (a ne samo dupliciranje!)
stvarnosti. Stvarnost koju je simulirao
racunalni program postaje u umovima

ljudi realnost, time zamjenjujuéi svi-
jest o stvarnoj realnosti. Ako vjeruje-
mo da je neka montaza stvarna, onda
ta ideja o stvarnosti lazne slike dolazi
na mjesto u nasem umu gdje se trebala
nalaziti svijet o pravoj istini. Ako smo
uvjereni u istinitost necega, postaje-
mo i sami sudionicima i Siriteljima
tih simuliranih stvarnosti. Cak i ako je
neka slika neistinita, ona moze imati
realne posljedice. Ne budimo naivni:
u buduénosti se montaze nece koristi-
ti za montiranje Spuzvabobovog glasa
preko neke pjesme, nego za kreiranje
laznih stvarnosti: financijske i politic-
ke prevare, ocrnjavanje ugleda, naru-
Savanje reputacije.

Kakve veze onda ima Druga zapovijed?
Tijekom jednog od programa proslo-
godisnjeg Mjeseca Zidovske kulture,
rabin Prelevi¢ objasnio je kako se za-
brana slikarstva i kiparstva odnosila
na antiku - a danas se odnosi na me-
dije koji u antici nisu postojali. Ono Sto
je u antici ¢inila vizualna umjetnost,
danas Cine digitalni mediji. U antici,
prisutnost kipa ili slike imala je ne-
gativan utjecaj na pojedince, koji su
imali tendenciju Stovati te vizualne
medije kao bogove. U danasnjici, to
bi bile racunalno simulirane stvarno-
sti koje nas varaju, predstavljajudi se
istinama. Mi ih Stujemo, pokoravamo
se njima, dajemo im veliki znacaj i ve-
liku mo¢ - ali to ne mijenja ¢injenicu
da su one lazne! Samo zato Sto nesto
izgleda kao stvarnost, ne znaci da to i
jest. Ovdje nije samo rijec o deepfakeu
i umjetnoj inteligenciji! Sve slike su au-
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tomatski montaze - uzimamo jedan
fragment koji naizgled ostavlja odre-
den dojam, stavljamo ga u virtualni
prostor drustvene mreZe i postavljamo
uz tekst Ciji je sadrzaj dezinformacija,
lazna vijest ili alternativna Cinjenica,
time zamjenjujudi stvarnost simulaci-
jom stvarnosti. Slike su isjecci jednog
trenutka iz proslosti: u trenutku kad su
postavljene na internet, one su ve¢ laz-
ne, cak i ako ih nije proizvela umjetna
inteligencija. Svjesni smo da ljudi na
drustvenim mrezama kreiraju lazne
slike o vlastitim zZivotima, ne samo pri-
kazujudi ih boljima nego Sto jesu, nego
u potpunosti zamjenjujuéi realnost o
totalnom kolapsu slikom o skladu. U
trenutku kad je ta slika objavljena, ona
postaje zamjena za stvarnost. Tko god
nije svjedocio realnoj stvarnosti u tom
trenutku, ne zna da prizor ne prikazu-
je istinu, a cak i onaj tko je bio tamo,
mozda ¢e se viemenom zavarati sjeno-
vitom iluzijom druStvenomrezne foto-
grafije, no to ne mijenja ¢injenicu da je
ona laZna.

Problemi s vizualnim medijima

Problem nastaje kad vizualni mediji
nemaju za svrhu ilustrirati, nego si-
mulirati - na taj nacin, oni uspijevaju
zavarati pojedince ili mase. Zbog toga
je razmjerno lako Kkoristiti fotografi-
ju uz lazne vijesti. Uzima se “stvarna”
fotografija iz 2015. godine i postavlja
uz tekst iz 2024. godine, pritom lazno
navodedi Citatelja misliti da je rije¢ o
ilustraciji neceg $to se svjeze dogodi-
lo. Time se inscenira fiktivni dogadaj,
koji postaje stvaran u umovima reci-

pijenata. Taj fiktivni dogadaj je simu-
lacija koja Zeli zamijeniti stvarnost.
Nema razlike izmedu onog Sto rade
mali ljudi na druStvenim mrezama
i propagande: i jedni i drugi koriste
prizor iz jednog konteksta (proslosti) i
postavljaju taj prizor u drugi kontekst
(fikcionaliziranu sadasnjost), time
kreirajuc¢i simulaciju (laznu vijest ili
alternativnu ¢injenicu). Cak i umjetna
inteligencija koristi montazZe prizora
koje dohvacda iz svojih baza podataka:
ona ne moze proizvesti nesto novo,
nego kombinira fragmente proslosti i
postavlja ih u fikcionaliziranu sadas-
njost. Ljudi se zavaravaju govoreci o
tome da im je popularni softver “na-
slikao” nesto: samo se izmontiralo fra-
gmente prizora pronadenih u bazama
podataka (Cesto pretrpanim laznim in-
formacijama), koje su donekle temat-
ski ili sadrzajno povezane sa zadanim
inputom. Cak i ako se u softver ispro-
gramira kreativnost, i dalje e se samo
umnozavati ve¢ pronadeni fragmenti
prizora, bez “kreiranja” neceg novog.
Umjetna inteligencija mozda nije pod-
lozna Drugoj zapovijedi (jer su simpa-
ti¢ni androidi “humaniji od ljudi” kao
Sto su Data iz Star Treka i Roy iz Bla-
de Runnera ipak proizvodi fikcije), ali
podloZni su ljudi. Dakako, sve pocinje
kao Sala: montiranje samog sebe u pri-
zore iz filmova... no primjeri iz Biblije
1 povijesti upozoravaju da vizualni me-
diji imaju tendenciju odvuéi pojedinca
na idolopoklonstvo. Izradivanje bron-
cane zmije pomoglo je antickim He-
brejima da vjeruju u izljecenje i zatim
se doista izlijece... a onda su krenuli
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Stovati kip. KoriStenje vizualnih moti-
va anticke Grcke i Rima u pocetku je
bilo zabavno... a sljede¢i korak bila je
asimilacija u The Borg. Ako moZemo
montirati sebe u prizor iz filma, zasto
onda ne bismo koristili i neke realni-
je montaZe? I ubrzo smo na terenu si-
mulacije stvarnosti, odnosno idolopo-
klonstva, Stovanja neceg laznog.

Temeljni problem koji se pojavljuje je
konfuzija. Nakon dvodnevne fact-c-
hecking radionice u Ljubljani i preda-
vanja o dezinformacijama na AUKOS,
zbunjeniji smo no ikad. Kako znati
stvarnu istinu i moze 1li se ona uop-
¢e dokuciti? Kod ratne propagande,
to je izgubljena bitka. Vecina osoba,
medija i drZava vrlo se jasno svrstava
na strane, automatski diskreditirajuci
sve od suprotne strane kao lazne vi-
jesti... itd... bez provjeravanja ¢inje-
nica. No koliko daleko ze¢jom rupom
nam se da i¢i, kako znati kad smo dos-
lo do prave istine, nultog pacijenta?
Sto viSe trazimo, viSe tog pronalazimo
(a ne manje!). Tesko je sa sigurnoséu
ustanoviti prvobitni izvor neke foto-
grafije ili videa (a s montazama bit ¢e
sve teze). Sto nam je Ciniti?

Anticki rabini brzo bi nas “spalili” od-
govorom: tako vam i treba kad trazite
istinu na pogreSnim mjestima... istina
se nalazi u tekstu... a ne u slici! Istina
je Tora - i jedini prihvatljivi vizualni
mediji su slova! Hebrejska slova su in-
strument konstrukcije stvarnosti... sli-
ke su samo sjenovite iluzije koje odvla-
¢e nasu paznju i simuliraju stvarnosti.
Traziti istinu o fotografiji ili videu je

uzaludno: jer on je sam po sebi lazan;
kako je veé objasnjeno, priroda vizu-
alnih medija je simulacija stvarnosti.
Bez obzira je li prizor kreiran “prirod-
nim” ili tehnoloskim putem, on je uvi-
jeklazan. Stoga se na slike u kontekstu
novinarstva i drustvenih mreZa ne tre-
ba previSe obazirati niti im davati zna-
¢aj koji one inherentno nemaju. Kako
bismo izbjegli sudjelovanje u kreira-
nju laznih stvarnosti, slike moZemo
promatrati iskljuc¢ivo kao ilustracije
koje imaju za cilj uljepSati prostor, a
ne informacije. Je li onda factchecking
uzaludan?

Rabinska metodologija

Temeljito istrazivanje i provjeravanje
Cinjenica, plus logos (koriStenje inte-
lekta), jednako je priblizavanju istini -
jer ona postoji, ak i kad je daleko. Ra-
binska metodologija pronalaska istine
je PaRaDeS: pSat-ramez-dras-sod. PSat
- utvrditi ¢injenice; ramez - proniknu-
ti iza jednostavnog znacenja i identi-
ficirati “hintove”, odnosno naznake
neceg Sto nije eksplicitno izreceno (ali
je istinito!); dras - kontekstualizirati i
komparirati s drugim sli¢nim sluca-
jevima sinhrono ili dijahrono; sod -
analizirati jezik koji se koristi; analiza
diskursa radi pronalaska vece (skrive-
ne) ideje u pozadini teksta. Rabini su
ovu metodu Kkoristili prvenstveno pri
analizi Tore, ali moze se Kkoristiti i za
druge procese pronalaska istine, koja
je, dakle, uvijek u tekstu. Zakljucak je
pozitivan: ¢injenice postoje i moze ih
se utvrditi, ¢ak i onda kad su skrivene
- ali one postoje samo na razini teksta.



IN FOCUS: IN SEARCH FOR THE MEANING

Paula Rem

The Search for Truth in the Age
of Disinformation: Meaning of
Visual Media from Antiquity to

the Present

Disinformation, misinformation, and
fake news have always existed - but
with the advent of the Internet, their
spread became easier. Today, it is no
longer necessary to go outside to en-
counter fake news: we are bombard-
ed with it primarily through the Inter-
net. This was discussed at the two-day
education of the Center for Investiga-
tive Journalism “Ostro” in Ljubljana
(February 26-27, 2024) and the lecture

=y

on disinformation at the Salon of the
Academy of Arts and Culture in Osi-
jek (March 1, 2024). It should not be
surprising that the main carriers of
fake news are precisely - photos and
videos. This text will explain how
visual media play with the perception
of individuals and create false reali-
ties - from antiquity to today.

Disinformation or illustration? Friedrich Nietzsche petting a horse, made by the software
Source: Boris Bosanci¢
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Visual media in the Jewish
tradition

The second commandment of the
Decalogue prohibits the practice of
painting and sculpting, but through-
out history Christianity has reinter-
preted this commandment, which we
can thank for the spread of visual arts
in the era of humanism and the Re-
naissance. However, the fact remains
that the text of the Second Command-
ment reads: “You shall not make for
yourself a graven image or a likeness
of anything that is in heaven above, of
anything that is on the earth below, or
of anything that is in the water under
the earth” (Exodus 20: 4-5, own trans-
lation). Since this commandment fol-
lows the First Commandment, many
interpret it to refer only to the prohi-
bition against the worship of images
and statues; it can also be interpreted
as a ban on the visual representation
of God; but in reality, it is not writ-
ten that one should not create an im-
age of God, but of “anything” in the
world. Rabbi Luciano Mose Prelevi¢
explained how the 2nd command-
ment - the prohibition of painting
and sculpting in Judaism - refers to
ancient times. The Bible states sever-
al times that the mere act of observ-
ing a picture or statue is enough for
that medium to leave an impact on
the observer. In doing so, the medi-
um becomes an idol, and the observ-
er becomes a victim of idolatry. For
example, Moses had a bronze statue
of a snake made to help the Israelites,
who were sick after being bitten by a

snake during the exodus from Egypt,
restore their faith in God and in heal-
ing; Over time, this snake became an
object of idolatry, as people attribut-
ed their healing to the statue and not
to God. Historical facts show that the
ancient groups of Jews, who accepted
the visual identity of the surrounding
peoples, assimilated and disappeared
over time, while those who adhered
to the 2nd commandment remained
active until today. What is it about the
medium of a picture or a statue that
causes idolatrous tendencies?

Visual media and idolatry

A picture is a simulation, that is, an
imitation of reality that wants to re-
place that reality. The ancient Greeks
are also aware that images are deceiv-
ing, as in the allegory of Plato’s cave,
where it is clearly written that images
distract from real reality. In today’s
age, nothing is more accurate: in the
age of deepfakes, it becomes impossi-
ble to distinguish a real photo (which
has long been considered an objec-
tive medium) or a real video from a
fake one. Baudrillard writes that the
basic characteristic of simulation is
its replacement (and not just duplica-
tion!) of reality. The reality simulated
by the computer program becomes
reality in people’s minds, thereby re-
placing the awareness of real reality.
If we believe that a montage is real,
then this idea of the reality of the false
image comes to the place in our mind
where the world of real truth should
have been. If we are convinced of the
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truth of something, we ourselves be-
come participants and spreaders of
these simulated realities. Even if an
image is untrue, it can have real con-
sequences. Let’s not be naive: in the
future, montages will not be used to
montage SpongeBob’s voice over a
song, but to create false realities: fi-
nancial and political fraud, tarnish-
ing reputation, damage to reputation.

So what does the Second Command-
ment have to do with it? During one
of the programs of last year’s Month
of Jewish Culture, Rabbi Prelevic ex-
plained that the ban on painting and
sculpture was related to antiquity -
and today it refers to media that did
not exist in antiquity. What visual
art did in antiquity, digital media do
today. In antiquity, the presence of
a statue or image had a negative im-
pact on individuals, who tended to
worship these visual media as gods.
Today, these would be computer-sim-
ulated realities that deceive us, pre-
senting themselves as truths. We
worship them, we obey them, we
give them great importance and great
power - but that does not change the
fact that they are false! Just because
something looks like reality, doesn't
mean it is. This is not just about deep-
fake and artificial intelligence! All
images are automatically edited - we
take one fragment that seems to leave
a certain impression, place it in the
virtual space of a social network and
place it next to text whose content is
disinformation, fake news or an alter-

native fact, thereby replacing reality
with a simulation of reality. Images
are snapshots of a moment in the
past: the moment they are uploaded
to the Internet, they are already fake,
even if they were not produced by
artificial intelligence. We are aware
that people on social networks create
false images of their own lives, not
only presenting them as better than
they are, but completely replacing the
reality of total collapse with an image
of harmony. The moment that image
is published, it becomes a substitute
for reality. Anyone who did not wit-
ness the real reality at that moment
does not know that the scene does not
show the truth, and even the one who
was there may eventually be fooled by
the shadowy illusion of the social net-
work photo, but that does not change
the fact that it is fake.

Problems with visual media

The problem arises when the purpose
of visual media is not to illustrate, but
to simulate - in this way, they succeed
in deceiving individuals or the mass-
es. This makes it relatively easy to use
the photo with fake news. It takes a
“real” photo from 2015 and places it
next to text from 2024, falsely tricking
the reader into thinking it’s an illustra-
tion of something that just happened.
In this way, a fictitious event is staged,
which becomes real in the minds of
the recipients. That fictitious event is
a simulation that wants to replace re-
ality. There is no difference between
what the little people do on social me-
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dia and propaganda: both use a scene
from one context (the past) and place
that scene in another context (the fic-
tionalized present), thus creating a
simulation (fake news or alternative
fact). Even artificial intelligence uses
montages of scenes that it retrieves
from its databases: it cannot produce
something new, but combines frag-
ments of the past and places them
in a fictionalized present. People are
fooled by saying that the popular soft-
ware “painted” something for them:
it just assembled fragments of scenes
found in databases (often crowd-
ed with false information), which
are somewhat thematically or con-
tent-related to the given input. Even
if creativity is programmed into the
software, it will still only reproduce
the already found fragments of the
scene, without “creating” something
new. Artificial intelligence may not
be subject to the Second Command-
ment (because cute “more humane”
androids like Star Trek’s Data and
Blade Runner’s Roy are products of
fiction after all), but humans are. Of
course, it all starts as a joke: editing
oneself in scenes from movies... but
examples from the Bible and history
warn that visual media have a tenden-
cy to drag the individual into idolatry.
Making a bronze serpent helped the
ancient Hebrews believe in healing
and then actually heal themselves...
and then they started worshiping the
statue. Using the visual motifs of an-
cient Greece and Rome was fun at
first... and the next step was assimi-

lation into The Borg. If we can edit
ourselves into a scene from a movie,
then why not use some more realis-
tic edits? And soon we are on the field
of simulating reality, that is, idolatry,
worshiping something false.

The fundamental problem that
emerges is confusion. After a two-day
fact-checking workshop in Ljubljana
and a lecture on disinformation at AU-
KOS, we are more confused than ever.
How to know the real truth and can
it even be grasped? With war propa-
ganda, it’s a lost battle. Most people,
media and countries very clearly
take sides, automatically discrediting
everything from the opposite side as
fake news... etc... without fact-check-
ing. But how far down the rabbit hole
can we go, how do we know when we
have reached the real truth, patient
zero? The more we search, the more
we find (not less!). It is difficult to
establish with certainty the original
source of a photo or video (and with
montages it will be increasingly diffi-
cult). What should we do?

The ancient rabbis would quickly
“burn” us with the answer: that’s how
you should be when youre looking
for the truth in the wrong places...
the truth is in the text... not in the pic-
ture! The Torah is true - and the only
acceptable visual media are letters!
Hebrew letters are an instrument of
reality construction... images are just
shadowy illusions that distract our at-
tention and simulate reality. Search-
ing for the truth about a photo or vid-
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eo is futile: because it is false in itself;
as already explained, the nature of
visual media is a simulation of reali-
ty. Regardless of whether the scene is
created by “natural” or technological
means, it is always false. Therefore,
images in the context of journalism
and social networks should not be
given too much attention nor should
they be given importance that they do
not inherently have. In order to avoid
participating in the creation of false
realities, we can view images solely
as illustrations that aim to beautify
space, not information. So is fact-
checking in vain?

Rabbinic methodology

Thorough research and fact-check-
ing, plus logos (use of the intellect),
equals getting closer to the truth -
because it exists, even when it is far

away. The rabbinic methodology of
finding the truth is PaRaDeS: pshat-
ramez-drash-sod. PSat - establish the
facts; ramez -penetrate behind the
simple meaning and identify “hints”,
i.e. indications of something that is
not explicitly stated (but s true!); dras
- contextualize and compare with
other similar cases synchronously
or diachronically; sod - analyze the
language used; discourse analysis in
order to find a larger (hidden) idea in
the background of the text. The rab-
bis used this method primarily when
analyzing the Torah, but it can also be
used for other processes of finding
the truth, which is, therefore, always
in the text. The conclusion is positive:
facts exist and can be determined,
even when they are hidden - but they
exist only at the level of the text.




ZEMLJA MEDA I MLIJERA: Cionizam

Aron Albahari

Smisao borbe za vlastitu drzavu: Svjetska
cionisti¢ka organizacija u posjetu
Beogradu, Sarajevu i Zagrebu 1928. godine

Aron Albahari (*1959., Sarajevo) diplomirao je na Pravnom fakultetu u Sarajevu 1984. go-
dine. Od 1992. zivi i radi u Beogradu. Posljednjih dvadesetak godina bavi se istrazivanjima
i pisanjem sadrzaja jevrejske tematike. Na konkursu za radove sa jevrejskom temom, koji
vec 66 godine organizuje Savez jevrejskih opstina (ranije Jugoslavije, a sada Srbije) nagrade-
na su Cetiri njegova rada. Jedan broj njegovih radova objavljen je u viSe jevrejskih ¢asopisa
bivSe Jugoslavije (u Sarajevu, Beogradu, Zagrebu, Podgorici) i Izraela. Jedan rad je objavljen
iu sarajevskom Oslobodenju (u nedeljnom dodatku Pogledi - Kratka kronologija Jevrejske
zajednice u Bosni i Hercegovini - 2013, kao koautor), te dva rada u prvom i devetom broju
beogradskog Casopisa Alia mundi - magazina za kulturnu raznolikost (Porijeklo melodije
narodne pjesme “Kad ja podoh na Bembasu” - 2017. i “Ko je bio prorok Jona?” — 2019). Au-
tor je sedam knjiga.

U povodu jedne zanimljive i znacajne
godisnjice, Jevrejska digitalna biblio-
teka (JDB) postavila je tri teksta koji
predstavljaju izvode iz dva broja sara-
jevskog jevrejskog nedeljnog lista ,Je-
vrejski glas, objavljena 23. 1 30. marta
1928. godine. Naime, u mjesecu martu
ove godine navrSava se 95 godina od
dogadaja koji su pomenuti i detaljno
opisani u tim, ali i drugim novinama.
Cionisticki voda i predsjednik Egze-
kutive Cionisticke organizacije gos-
podin Nahum Sokolov u martu 1928.
godine posjetio je Beograd, Sarajevo
i Zagreb. Bila je to njegova sluzbe-
na posjeta Kraljevini S.H.S, prilikom
koje je u Beogradu boravio od 9. mar-
ta, u Sarajevu od 14. marta iu Zagrebu
od 18. marta. Susreti koje je tom pri-
likom ostvario govore o znacaju koji
je ta posjeta izazvala, pre svega medu
jevrejskim zajednicama pomenutih
gradova, ali i njegovim susretima sa

lokalnim gradskim zvani¢nicimai po-
sebno drzavnim, politickim pa i voj-
nim predstavnicima Kraljevine S.H.S.

U Beogradu, visoki je gost imao su-
srete sa predstavnicima skoro svih je-
vrejskih udruzenja: Saveza jevrejskih
veroispovednih opstina, Sefardske je-
vrejske opsStine, ASkenaske jevrejske
opstine, Savezom jevrejskih Zenskih
drustava, u sinagogi ,Bet Izrael“ sa
vrhovnim rabinom gospodinom dr.
Isakom Alkalajem, predstavnicima
B'nai B'rith loZe, Oneg Sabata, Crkve-
ne Skolske jevrejske opstine i mnogih
drugih organizacija. Tokom posjete,
gospodin Sokolov je obiSao i Spome-
nik neznanom junaku na Avali, a po-
tom ga je primio i Ministar spoljnih
poslova Kraljevine S.H.S. gospodin
Sumenkovié¢ (prilikom koje je mini-
star dao posebnu izjavu), predsednik
Vlade gospodin Vukicevié, engleski
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Fotografija iz tadasnjih novina
Izvor: Jevrejska digitalna biblioteka

poslanik gospodin Kenard, poljski
poslanik. Na kraju, gospodina je So-
kolova u audijenciju primio i Njego-
vo Velicanstvo Kralj Aleksandar. Tom
prilikom, kralj je visokom gostu po-
klonio svoju sliku sa portretom. Po
odlasku iz Beograda, na putu za Sa-
rajevo, visokog gosta su na prolaznim
stanicama u Bosanskom Brodu, Zeni-
ci i Visokom sacekivali predsednici i
¢lanovi tamosnjih jevrejskih opstina.

U Sarajevu, gospodin Sokolov je imao
izuzetno bogat i raznovrstan pro-
gram. Tom prilikom je odrzao veliki
govor na mitingu u Narodnom pozo-
riStu, posjetio je Sefardsku opstinu,
Askenasku opstinu, gradiliSte novog
Velikog sefardskog hrama (Templa,

0.a.), prisustvovao je pozdravnoj ve-
Ceri u Jevrejskom klubu, molitvama
u sefardskom i askenaskom hramu,
osnivackom mitingu sarajevske po-
druznice WIZO (Zenske svjetske in-
ternacionalne cionisticke organiza-
cije). Pored jevrejskih institucija i
pojedinaca u Sarajevu, gospodin So-
kolov imao je susrete i posjete kod
velikog Zupana gospodina M. Nikoli-
¢a, kod gradskog komesara gospodi-
na Bicakcica, direktora (Zemaljskog,
0.a.) muzeja gospodina Skarica, bio
je na prijemu kod engleskog konzula
gospodina Greighama, i to u drustvu
sa komandantom armije gospodinom
Smiljani¢em, te generalima gospo-
dom Jovanovi¢em i Stojsi¢em.




GLASNIK PBnaiBrith éasopis za zidovsku kulturu, civilizaciju i povijest.

O poseti gospodina Sokolova Sarajevu
i posebno o skupu u Narodnom Pozo-
riStu, pored jevrejske Stampe izvestila
su i oba sarajevska dnevnika: ,Jugo-
slavenski list“ i “VeCernja posta“

I u Zagrebu je visoki gost imao broj-
ne susrete i prijeme. Sastao se sa
predsjednikom i ¢lanovima Radnog
odbora Saveza cionista Jugoslavije te
predsjednikom i ¢lanovima Zagrebac-
ke bogostovne opcine. U zagrebackoj
sinagogi Nahum Sokolov susreo se sa
zagrebackim nadrabinom, gospodi-
nom dr. Gavrom Schwartzom i pred-
stavnicima B'nai B'rith loze. Takoder
je posjetio Dom za stare “Lavoslav
Schwartz” i skolu za djecu Gan-aje-
ladim, dok je gospodica Sokolov po-
sjetila zagrebacku podruznicu WIZO
(zagrebacke Zenske cionisti¢ke orga-
nizacije). Finalni susret i miting odr-
Zan je u “Makabijevom Domu”, gdje je
gospodina Sokolov govorio o aktuel-
nom stanju cionistickog pokreta.

Pored susreta sa predstavnicima je-
vrejskih organizacija, gost je u hotelu
“Esplanada” imao dvosatni razgovor i
intervju sa zagrebackim novinarima,

a potom banket u “Gradskom podru-
mu” sa 300 zvanica. U srijedu, 21.
marta, gosti su vozom sa zagrebackog
kolodvora otputovali za Minhen.

Tekstovi sa detaljnim opisom ovih po-
sjeta mogu se pogledati na linkovima
JDB:

Za posjetu Beogradu na linku:

https://www.jevrejskadigitalnabiblio-
teka.rs/handle/123456789/2702

Za posjetu Sarajevu na linku:

https://www.jevrejskadigitalnabiblio-
teka.rs/handle/123456789/2703

Za posjetu Zagrebu na linku:

https://www.jevrejskadigitalnabiblio-
teka.rs/handle/123456789/2704

Pomenimo i da su tekstovi sarajev-
skih jevrejskih novina ,Jevrejski
glas®, za sve ove tri posjete posebno,
pod naslovima ,Nahum Sokolov u Be-
ogradu®, ,,Nahum Sokolov u Sarajevu“
i ,Nahum Sokolov u Zagrebu“ postav-
ljeni kao zbirni tekstovi i na sajtu ,,Di-
gitalni arhiv INFOBIRO BETA - Media

centar Sarajevo“.



LAND OF MILR AND HONEY: Zionism

Aron Albahari

Meaning of Struggle for an Own State: The
World Zionist Organization visiting Belgrade,
Sarajevo and Zagreb in 1928

Aron Albahari (*1959, Sarajevo) graduated from the Faculty of Law in Sarajevo in 1984. He
lives and works in Belgrade since 1992. For the last twenty years, he has been researching
and writing content on Jewish topics. At the competition for works with a Jewish theme,
which has been organized for 66 years by the Association of Jewish Communities (formerly
of Yugoslavia, now of Serbia), four of his works were awarded. A number of his works were
published in several Jewish magazines of the former Yugoslavia (in Sarajevo, Belgrade, Za-
greb, Podgorica) and Israel. One article was also published in Sarajevo’s Oslobodenje (in
the weekly supplement Pogledi - Short Chronology of the Jewish Community in Bosnia
and Herzegovina - 2013, as a co-author), and two articles in the first and ninth issues of the
Belgrade magazine Alia mundi - the magazine for cultural diversity (The origin of the me-
lody of the folk song “When I went to Bembasa” - 2017 and “Who was the prophet Jonah?”

- 2019). He is the author of seven books.

On the occasion of an interesting
and significant anniversary, the Jew-
ish Digital Library (JDB) has posted
three texts that represent excerpts
from two issues of the Sarajevo Jew-
ish weekly newspaper “Jevrejski
Glas”, published on March 23 and 30,
1928. Namely, in the month of March
this year, 95 years have passed since
the events that were mentioned and
described in detail in that and other
newspapers. The Zionist leader and
president of the Executive Zionist Or-
ganization, Mr. Nahum Sokolov, in
March 1928 visited Belgrade, Sarajevo
and Zagreb. It was his official visit to
the Kingdom of Slovenia, Croatia and
Serbia, during which he stayed in Bel-
grade from March 9, in Sarajevo from
March 14 and in Zagreb from March
18. The meetings he had on that oc-
casion speak of the significance that

this visit caused, primarily among
the Jewish communities of the men-
tioned cities, but also his meetings
with local city officials and especially
state, political and even military rep-
resentatives of the Kingdom of Slove-
nia, Croatia and Serbia.

In Belgrade, the high-ranking guest
had meetings with representatives
of almost all Jewish associations: the
Union of Jewish Religious Municipal-
ities, the Sephardic Jewish Commu-
nity, the Ashkenazi Jewish Commu-
nity, the Union of Jewish Women’s
Societies, in the synagogue “Bet Isra-
el” with Chief Rabbi Dr. Isak Alkalaj,
representatives of B ‘nai B'rith Lodge,
Oneg Shabbat, Church School Jewish
Community and many other organi-
zations. During the visit, Mr. Sokolov
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Original newspaper text about Sokolov’s visit in Zagreb
Source: Jewish Digital Library
(Creative Commons License, CC BY-NC-ND 4.0 DEED Attribution-NonCommercial-NoDe-
rivs 4.0 International: https://creativecommons.org/licenses/by-nc-nd/4.0/)
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also visited the Monument to the Un-
known Hero in Avala, and then he
was received by the Minister of For-
eign Affairs of the Kingdom of S.H.S.
Mr. Sumenkovié (during which the
minister made a special statement),
the Prime Minister Mr. Vukicevic, the
English representative Mr. Kenard,
the Polish representative. Finally, Mr.
Sokolov was received by His Majes-
ty King Alexander. On that occasion,
the king presented the high-rank-
ing guest with a portrait of himself.
After leaving Belgrade, on the way
to Sarajevo, the distinguished guest
was awaited at the transit stations in
Bosanski Brod, Zenica and Visoko by
the presidents and members of the
Jewish communities there.

In Sarajevo, Mr. Sokolov had an ex-
tremely rich and varied program. On
that occasion, he gave a great speech
at a rally in the National Theater, vis-
ited the Sephardic Community, the
Ashkenazi Community, the construc-
tion site of the new Great Sephardic
Temple (Templa, o.a.), attended the
welcome dinner at the Jewish Club,
prayers in the Sephardic and Ashke-
nazi Temples, the founding meeting
of the Sarajevo branch WIZO (Wom-
en’s World International Zionist Or-
ganization). In addition to Jewish in-
stitutions and individuals in Sarajevo,
Mr. Sokolov had meetings and visits
with the grand prefect Mr. M. Niko-
li¢, with the city commissioner Mr.
Bicak¢ié, the director of the (Zemal-
jskog, o.a.) museum Mr. Skarié, he
was at a reception with the English

consul Mr. Greigham, and that in the
company of the army commander,
Mr. Smiljanié, and generals Mr. Jova-
novi¢ and Stojsic.

The visit of Mr. Sokolov to Sarajevo
and especially the meeting at the Na-
tional Theater was reported by both
Sarajevo dailies, “Jugoslavenski list”
and “Vecernja posta”, in addition to
the Jewish press.

In Zagreb, too, the high-ranking guest
had numerous meetings and recep-
tions. He met with the president and
members of the Working Committee
of the Union of Zionists of Yugoslavia
and the president and members of
the Jewish Community Zagreb. In the
Zagreb synagogue, Nahum Sokolov
met with the Zagreb Chief Rabbi, Dr.
Gavro Schwartz, and representatives
of the B’nai B’rith lodge. He also visit-
ed the “Lavoslav Schwartz” Home for
the elderly and the Gan-ajeladim chil-
dren’s school, while Miss Sokolov vis-
ited the Zagreb branch of WIZO (Za-
greb Women’s Zionist Organization).
The final meeting and rally was held
in the “Maccabi House”, where Mr.
Sokolov spoke about the current state
of the Zionist movement.

In addition to meeting with repre-
sentatives of Jewish organizations,
the guest had a two-hour conversation
and interview with Zagreb journalists
at the “Esplanada” hotel, and then a
banquet in the “City Cellar” with 300
guests. On Wednesday, March 21, the
guests traveled to Munich by train
from the Zagreb station.
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Texts with a detailed description of
these visits can be viewed at the JDB
links:

https://www.jevrejskadigitalnabibli-
oteka.rs/handle/123456789/2702
https://www.jevrejskadigitalnabibli-
oteka.rs/handle/123456789/2703

https://www.jevrejskadigitalnabibli-
oteka.rs/handle/123456789/2704

Let’s also mention that the texts of
the Sarajevo Jewish newspaper “Je-
vrejski glas”, for all these three visits
in particular, under the titles “Na-
hum Sokolov in Belgrade”, “Nahum
Sokolov in Sarajevo” and “Nahum
Sokolov in Zagreb” were posted as
collected texts on the website “ Digi-
tal archive INFOBIRO BETA - Media
center Sarajevo”.



LED NA POVRSINI MORA: Zidovska umjetnost, knjizevnost i glazba

Zvjezdana Penava Brekalo

Prikaz knjige: Naida-Michal Brandl,
Oduzimanje zidovske imovine u Hrvatskoj:
Zagreb kao studija slucaja, Zagreb 2022.

Doc. dr. sc. Zvjezdana Penava Brekalo diplomirala je 1990. godine na Pedagoskom fakultetu
u Osijeku stekavsi zvanje profesorice engleskog i njemackog jezika i knjizevnosti. Od 1990.
godine do 1995. godine zivi i radi u Becu, gdje za vrijeme Domovinskoga rata radi na pro-
jektu prihvata djece izbjeglica u Skole Grada Beca. Od 1995. do 1998. boravi i radi u Torontu
te se potom vraca u Hrvatsku i predaje engleski i njemacki jezik na II. gimnaziji u Osijeku.
2008. godine dobiva stipendiju za edukaciju o Holokaustu u institutu Yad Vashem u Jeruza-
lemu i sudjeluje na Medunarodnoj konferenciji Teaching the Shoah: Fighting Racism and
Predjudice. Iste godine zavrsava znanstveni magisterij na Ekonomskom fakultetu u Osijeku
a2012. doktorira na SveucdiliStu u Puli, na interdisciplinarnoj temi iz znanstvenog polja eko-
nomije i pedagogije. Danas je sveuciliSna nastavnica na Fakultetu za odgojne i obrazovne
znanosti i predaje interdisciplinarne kolegije a fokus znanstvenog istrazivanja obuhvaca
osobni marketing, marketing u obrazovanju, poslovne i javne financije, interkulturalizam
i toleranciju. Autorica je niza ¢lanaka i dviju knjiga, te recenzentica znanstvenih ¢lanaka i
urednica nekoliko knjiga i zbornika radova.

Leykam international d.o.o. iz Za-
greba nakladnik je osobito vrijedne
knjige napisane dvojezi¢no i naslov-
ljene Oduzimanje Zidovske imovine u
Hrvatskoj: Zagreb kao studija slucaja
/ Appropriation Of Jewish Property in
Croatia: Zagreb As a Case Study koju
je mnapisala Naida-Michal Brandl,
izvanredna profesorica na Sveucili-
Stu u Zagrebu i predstojnica Katedre
za judaistiku. Rije¢ je o kapitalnom
djelu kakvo do sada nije objavljeno
ne samo u Republici Hrvatskoj nego
i u susjednim drzavama bivSe SFR].
Kako je na samom pocetku ovoga
djela navedeno istrazivanje prezenti-

rano u ovoj knjizi autorica je provela u
Naslovnica knjige

Izvor: Zvjezdana Penava Brekalo

svojstvu vanjskog izdavackog savjetnika
World Jewish Restitution Organization

- WJRO (Svjetske zZidovske organizacije
restituciju) tijekom 2017. 1 2018. godine.

Knjiga je podijeljena na nekoliko glav-
nih dijelova, koje je autorica naslo-
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Promocija u knjizari Nova:
sudionici Borislav Risti¢, Naida-Michal Brandl, Marijana Kardum Andrea Feldman

Izvor: Knjizara Nova

vila: UVOD (17 - 20 str.), POVIJESNI
KONTEKST (21 - 37 str.), POSEBNE
POTESKOCE S KOJIMA SU SE SUOCI-
LI HRVATSKI ZIDOVI U PORACU (39
~ 45 str.), DEMOGRAFIJA ZIDOVA U
HRVATSKO] (47 - 50 str.), UVOD U PI-
TANJE DEFINICIJE ZIDOVSKE IMO-
VINE (51 - 56 str.), VRSTE IMOVINE
I PRAVNI KONTEKST (57 - 77 str.),
STUDIJA SLUCAJA (79 - 91 str.), PO-
KRETNINE - UVOD (93 - 125 str.), FO-
TOGRAFIJE DIJELA ZIDOVSKE IMO-
VINE KOJA JE ODUZETA U NDH-U I
U PORACU (127 - 172 str.). Posljednji
obimni dio naslovljen PRINOSNICI
VJERSKOG POREZA ZIDOVSKE VJE-
ROISPOVIJEDNE OPCINE U ZAGRE-
BU ZA 1937. GODINU (173 - 306 str.) je
poimenicni tabli¢ni prikaz, tj. popis

abecednim redom, zagrebackih Zido-
va podloznih odredenom poreznom
razrezu za razdoblje 1936.11937. godi-
ne iz kojega se nizu 3.524 Zagrepcana
| Zagrepcanki pripadnika navedene
bogostovne opdine. Svaki navedeni
dio ima jedno ili viSe poglavlja. Na-
kon navedenog sadrzaja knjige slije-
di prijevod istoga teksta na engleski
jezik (309 - 640 str.). Na samom kraju
su dijelovi naslovljeni ZAKONODAV-
STVO KOJE SE ODNOSI NA ZIDOV-
SKU IMOVINU U RAZDOBLJU NDH-A
I NEPOSREDNOM PORACU (641 - 645
str.), KARTE I ILUSTRACIJE (647 - 655
str.) te BIBLIOGRAFIJA (657 - 672 str.).

Iz opseznog sadrzaja moze se spozna-
ti da je knjiga nastala viSegodiSnjim
sustavnim istraZivanjem i izucava-
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njem povijesti Zidova u Hrvatskoj, s
posebnim osvrtom na grad Zagreb s
najveéim brojem Zidova u poratnom
vremenu. Pri tome je autorica kori-
ste¢i obimno arhivsko gradivo iz Hr-
vatskog drzavnog arhiva u Zagrebu,
Jevrejskog istorijskog muzeja i Arhiva
Jugoslavije u Beogradu te relevantne
literature KROZ STUDIJE SLUCAJA
(Zagreb) povijesno obradila i istaknu-
la Razdoblje Soa: Povijesni pregled,
Neposredno porace, Nekretnine:
analiza, Spisi Ponove, Takozvani N-
spisi i narodni odbori grada Zagreba
te Pokretnine kroz popis privatnih
zbirki 10 imuénih zagrebackih zZidov-
skih obitelji (zbirke Ivana Aleksander,
Aleksander - Mirnik, Ognjeslav Ara-
nicky, Andrija i Stefica Dai¢, Jelka Ei-
sner, Jelka Fischer, Hugo Holzmann,
Blanka Kolmar), Greta Lustig, Pavao
Vuk-Pavlovié).

Knjiga daje Citatelju poputninu da se
suoci s golemim Zivotnim i ekonom-
skim problemom oduzimanja zZidov-
ske imovine te nemogucénosti povrata
u poslijeratnom i inom razdoblju. Pri
tome u problematiku podrzavljenja
te imovine autorica ove knjige Citate-
lje jasno uvodi. Susret s onodobnom
svakodnevicom Zidova u ovoj knjizi
zahtijeva kretanje koje nije jednostav-
no - moraju se proéi mnoga skreta-
nja, valja se kadikad vradati prethod-
nim razdobljima, probijati se prema
skrivenom u znacenju, a sve to nije ni
lako ni jednostavno. Autorica Citatelja
vodi - to je utisak dok se knjiga Cita
- kroz ovo obilno §tivo tako da se on
kroz njega krece po nacelu ne prosu-

divanja prije nego Sto se shvati, te da
ne postavlja pitanje prije nego Sto je
posve siguran da zaista to Sto pita jest
pitanje o biti stvari, ali i da ne smet-
ne s uma kako ¢e trebati prosudivati o
onome Sto knjiga sadrzi. Uostalom jos
je Henri Lefbvre, taj poznati francuski
intelektualac, filozof i sociolog, u svo-
joj Kritici svakidasnjeg Zivota podsjetio
da i cak prije ili poslije epskog momenta
odluke i cina, treba suditi neprestano
i uvijek. To je jedini cvrsti stav, jedini
trajni zahtjev usred promjena, to je
osovina zivota. Takav pristup Citanju
ovog djela, tj. cijelo ovo djelo Nadie-
Michal Brandl, izvlaci tu bolnu tema-
tiku Zidova iz uzih okvira zbivanja i
s obzirom na Sirinu u promatranom
razdoblju uopce stavlja ju, bezuvjet-
no, u mnogo Siri kontekst.

Promocija u knjiZari Nova
Izvor: Knjizara Nova
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Stoga je bitno naglasiti da je ova knjiga
neophodna svakom hrvatskom povje-
snicaru. Istodobno je i temelj svima
koji se bave ekonomijom / gospodar-
stvom, jer bez uvida u to za Zidove
teSko povijesno razdoblje se ne moze
razumjeti tekudi tijek do danas jo$
uvijek nerijeSenog problema. Time
je ovo djelo iskorak u analizi nave-
denih povijesnih kretanja. Obradom
navedene teme ova knjiga zauzima
istaknuto mjesto u hrvatskoj histori-
ografiji po Sirokom obuhvatu i mjero-
davnom pronicanju u dubinu gotovo
zanemarene i zaboravljene ratne i po-
ratne stvarnosti onodobnih Zidova.

Knjiga je svojim sazetim i sveobuhvat-
nim prikazom teme te interpretaci-
jom i kritickim propitivanjem dobila

svoj temeljni smisao. Ovim iznimno
vrijednim znanstvenim djelom po-
punjena je dosadasnja praznina u
hrvatskoj povijesnoj, ali i ekonom-
skoj literaturi. Knjiga je rezultat spoja
tradicionalnog i modernog pristupa
obradi ove zahtjevne i kompleksne
problematike. Kao znanstvena mo-
nografija svojim jednostavnim stilom
pisanja i pristupom prihvatljivo je Sti-
vo §iroj Citalackoj publici. Nije pisana
kao udzbenik, a ipak se moZe primje-
njivati u nastavi i u predmetima iz
povijesti. Drzim da ¢e ova knjiga kao
sinteza ekonomske Zidovske proble-
matike izazvati i potadi nastavak istra-
Zivanja i otvoriti raspravu o nekim no-
vim pogledima.



THE FROZEN SEA WITHIN: Jewish Art, Literature and Music

Zvezdana Penava Brekalo

BooR Review: Naida-Michal Brandl,
Appropriation Of Jewish Property in Croatia:
Zagreb As a Case Study, Zagreb 2022.

Asst. Ph.D. Zvjezdana Penava Brekalo graduated from the Faculty of Education in Osijek in
1990 as professor of English and German language and literature. From 1990 to 1995, she
lived and worked in Vienna, where during the Croatian War of independence she worked
on the project of accepting refugee children into the schools of the City of Vienna. From
1995 to 1998, she lived and worked in Toronto and then returned to Croatia to teach English
and German at II. gymnasium in Osijek. In 2008, she received a scholarship for Holocaust
education at the Yad Vashem Institute in Jerusalem and participated in the International
Conference Teaching the Shoah: Fighting Racism and Prejudice. In the same year, she com-
pleted master’s degree at the Faculty of Economics in Osijek, and in 2012 she obtained
doctorate at the University of Pula, on an interdisciplinary topic from the scientific field of
economics and pedagogy. Today, she is a university teacher at the Faculty of Educational
Sciences and teaches interdisciplinary courses, and the focus of scientific research inclu-
des personal marketing, marketing in education, business and public finance, intercultu-
ralism and tolerance. She is the author of a number of articles and two books, as well as a
reviewer of scientific articles and editor of several books and anthologies.

Leykam international d.o.o. from Za-

greb is the publisher of a particularly

valuable bilingual book entitled Ap-

propriation Of Jewish Property in Cro-

atia: Zagreb As a Case Study written

by Naida-Michal Brandl, associate

professor at the University of Zagreb

and head of the Department of Jew-

ish Studies. It is a capital work that

has not been published until now, not

only in the Republic of Croatia, but

also in the neighboring countries of

the former SFRY. As stated at the very

beginning of this work, the research

presented in this book was carried

out by the author as an external pub-

%ishing C_OHS.UItant for .the.World Jew- Presentation in Knjizara Nova: Borislav
ish Restitution Organization - WJRO Risti¢, Naida-Michal Brandl, Marijana
(World Jewish Restitution Organiza- Kardum Andrea Feldman
tion) during 2017 and 2018. Source: Knjizara Nova




GLASNIK PBnaiBrith éasopis za zidovsku kulturu, civilizaciju i povijest.

The book is divided into several main
parts, which the author titled: IN-
TRODUCTION (pp. 17-20), HISTORI-
CAL CONTEXT (pp. 21-37), SPECIAL
DIFFICULTIES FACED BY THE CRO-
ATIAN JEWS IN PORAC (pp. 39-45) ,
DEMOGRAPHY OF JEWS IN CROATTA
(pp. 47 - 50), INTRODUCTION TO THE
DEFINITION OF JEWISH PROPERTY
(pp. 51 - 56), TYPES OF PROPERTY
AND LEGAL CONTEXT (pp. 57 - 77),
CASE STUDY (pp. 79 - 91), MOVEABLE
PROPERTY - INTRODUCTION (93 -
125 p.), PHOTOGRAPHS OF PART OF
THE JEWISH PROPERTY THAT WAS
SEIZED IN NDH AND PORAC (127 -172
p.). The last voluminous part, entitled
RELIGIOUS TAX RECIPIENTS OF THE
JEWISH MUNICIPALITY IN ZAGREB
FOR THE YEAR 1937 (173 - 306 pp.) is
a tabular representation by name, i.e.
a list in alphabetical order, of Zagreb
Jews subject to a certain tax brack-
et for the period 1936 and 1937, from
which there are 3,524 men and wom-
en from Zagreb, members of the men-
tioned religious municipality. Each
part listed has one or more chapters.
After the mentioned content of the
book, the translation of the same text
into English follows (pages 309-640). At
the very end, there are sections titled
LEGISLATION RELATING TO JEWISH
PROPERTY IN THE PERIOD OF THE
NDH AND THE IMMEDIATE AFTER-
NOON (pp. 641 - 645), MAPS AND IL-
LUSTRATIONS (pp. 647 - 655) and BIB-
LIOGRAPHY (pp. 657 - 672).

From the extensive content, it can be
seen that the book was created after

many years of systematic research
and study of the history of Jews in
Croatia, with special reference to the
city of Zagreb with the largest num-
ber of Jews in the post-war period. In
doing so, the author, using extensive
archival material from the Croatian
State Archives in Zagreb, the Jewish
Historical Museum and the Archives
of Yugoslavia in Belgrade, as well as
relevant literature THROUGH CASE
STUDIES (Zagreb), historically pro-
cessed and highlighted the Shoah Pe-
riod: Historical overview, Immediate
report, Real estate: analysis, Writings
Ponove, So-called N-scripts and Peo-
ple’s Committees of the City of Za-
greb and Pokretnine through a list of
the private collections of 10 wealthy
Zagreb Jewish families (collections
of Ivana Aleksander, Aleksander -
Mirnik, Ognjeslav Aranicky, Andrija
and Stefica Dai¢, Jelka Eisner, Jelka
Fischer, Hugo Holzmann, Blanka Kol-
mar ), Greta Lustig, Pavao Vuk-Pav-
lovié).

The book gives the reader the oppor-
tunity to face the enormous life and
economic problem of confiscation of
Jewish property and the impossibili-
ty of returning it in the post-war and
other periods. At the same time, the
author of this book clearly introduces
the readers to the issue of maintain-
ing this property. The encounter with
the daily life of the Jews in this book
requires a movement that is not easy
- one has to go through many turns,
one has to sometimes return to pre-
vious periods, to make one’s way to-
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Presentation at the KnjizZara Nova
Source: Knjizara Nova

wards the hidden meaning, and all of
this is neither easy nor simple. The
author guides the reader - this is the
impression while reading the book -
through this abundant reading so that
he moves through it according to the
principle of not judging before he un-
derstands, and that he does not ask a
question before he is completely sure
that what he is asking is really a ques-
tion about the essence of things, but
also not to lose sight of how one will
have to judge what the book contains.
After all, Henri Lefbvre, that famous
French intellectual, philosopher and
sociologist, reminded us in his Cri-
tique of Everyday Life that even be-
fore or after the epic moment of de-
cision and action, one should judge
constantly and always. It is the only
firm attitude, the only permanent de-
mand in the midst of changes, it is the

axis of life. Such an approach to read-
ing this work, i.e. the entire work of
Naida-Michal Brandl, takes the pain-
ful topic of the Jews out of the nar-
row framework of events and, con-
sidering the breadth of the observed
period, places it unconditionally in a
much wider context.

Therefore, it is important to empha-
size that this book is essential for
every Croatian historian. At the same
time, it is also a foundation for every-
one who deals with economics, be-
cause without an insight into this dif-
ficult historical period for the Jews,
one cannot understand the current
course of the still unresolved prob-
lem. Thus, this work is a step forward
in the analysis of the mentioned his-
torical developments. By dealing with
the mentioned topic, this book occu-
pies a prominent place in Croatian
historiography due to its wide cover-
age and authoritative insight into the
depth of the almost neglected and
forgotten war and post-war reality of
the Jews of that time.

The book gained its fundamental
meaning through its concise and
comprehensive presentation of the
topic and its interpretation and crit-
ical questioning. This extremely val-
uable scientific work fills the current
gap in Croatian historical and eco-
nomic literature. The book is the re-
sult of a combination of traditional
and modern approaches to the treat-
ment of this demanding and complex
issue. As a scientific monograph, with
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its simple writing style and approach,
it is acceptable for the wider reader-
ship. It is not written as a textbook,
but it can still be used in classes and
in history subjects. I believe that this

book, as a synthesis of economic Jew-
ish issues, will provoke and stimulate
further research and open a discus-
sion on some new perspectives.



